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PREFACE 


I had the opportunity of being a student of the Department of 
Sanskrit, Gauhati University for studying the post-graduate course during 
the period from 1969 to 1971. In the final year class of my post-graduate 
studies, | had chosen the Group B (Vedic Group) and in_ that 
specialization, I had to study the Agvalayana Grhyasutra. During the 
course of my study of the same, I got interest and learnt the topics treated 
in it. A part of the Kalpa-Stitra, the Grhyasitras deal with the sacraments 
(Samskaras) and other rites meant for householders. I got interest in the 
treatment of these rites sacraments found in the Astalayana Grhyasutra. 
This is the first Grhyasttra of the Reveda. The rules of Vedic domestic 
ceremonies are well discussed in the Asvalayana Grhyasiitra. The 
domestic ceremonies are also found in the Smrti works like the Manusmrti 
and Yajriavalkyasmrti. So, a comparative study may be made between the 
treatment of the ceremonies of the Asvalayana Grhyastitra and that of the 
Smrti works. This idea came to my mind after completion of my study of 
the post-graduate course. Thereafter, when a approached my Supervisor 
Professor Rajendra Nath Sarma for doing a Ph.D. work, he also suggested 


io me this present topic. 


The Grhyasiitras rest on the tradition (Smrti). The Asvalayana 
Grhyasitra of the Rgveda is very interesting to study particularly its 
treatment of the various domestic sacraments. There five great sacrifices 
(Mahayajfias) namely Bhutayajna, Nryajfias, Pitryajna, Devayajna and 
Brahmayajiia. The third chapter of the Asvaldyana begins in the same 
way the sentence “Now (follow) the five great sacrifices” as found the 
Satapatha Brahmana. But ASsvalayana does not content im with the 
description of the actual course of ceremonies as is the rule in the Srauta 
texts. He undertakes quite in the way of the Brahmana texts, to explain 
their meaning. Thus we find a peculiarity in case of Asvaldyana. | have 
tried to deal with all this and as such the study is made critically and 
comparatively. But I am afraid of all possible shortcomings in the present 


work. However, I believe in the great saying — 


“na catra kartavyam dosadrstiparam manah’. 


Pray chemdra ra : 
(Phatik Chandra Sarma) 
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CHAPTER I 


INTRODUCTION 


A NOTE ON THE SUTRA LITERAURE 

The Aryan knowledge concerning rituals, customs and manners 
etc. have been accumulated towards the end of the Brahmana period to 
such an extent that the pressuration of the rich cultural heritage created a 
serious problem. To solve the problem of the precious works, the talented 
Aryan wanted to bring those precious books to a manageable form. In 
ee to solve the problem the ancient sages of Aryans invented a peculiar 
style of composition with utmost attempt and rigid systematization. The 
new style is called a ‘Sutra’ i.e. thread for diffuse and scattered precepts 
are succinctly systematized in a compact sentence called ‘Sitra’ in the 
same way as loose fibres are compressed into a thread. By extension of 
metaphor, a work consisting of such Sutras are known as Sutra literature. 

The Grhya Stitras mainly deal with the domestic rituals 
(Grhya-karmani). The Grhya Siitras (GS) are written in Sutra style with 
utmost brevity. These Sitras are scarcely concerned with the 
interpretation of the rituals and ai at a systematic description of the 
domestic rituals practiced in their respective schools. _ Whatever may be 
the case, the Grhya Sutras or household ceremonies were observed by the 


ancient Indo-Aryans and other Indo-European people when they settled 


l 


scatteredly hither and thither. After the settlement of their house and hose 
householders was observed those household-ceremonies in a systematic 
way and after the oral observations, some scholars had established the 
ceremonies systematically with documentary evidence in written form. In 
addition to that, among the different types of sutras composed during the 
sutra period, the ‘Kalpa Siitra’ was most important for the cultural history 
of India. The word “Kal/pa” indicates the ‘rituals’. The Kalpa Sutras deal 
with the Vedic sacrifices, household ceremonies and customary law. 
Kalpa Siitras generally presuppose the knowledge of Vedic Samhita and 
the Brahmanas of their respective schools and sometimes refer to ok 
Moreover, a number of sacrifices described in the Kalpa Siitras are found 
discussed in the Brahmanas and it is obvious that the Kalpa Siitras are 
indebted to the Brahmayas. But there are fundamental ditsevenees 
between the Brahmanas and Kalpa Sutras, whatever that may be, we 
discuss the Grhya Siitras which are not observed aimlessly. A great 
majority of there are motivated by desire to counter evil influences sn 
attract beneficial ones. All the rituals that started in Grhya Sutras are 
based on particular mundane motivations and might as such be said to the 
sphere of desires. According to western and eastern scholars — truly 
speaking all Vedic rituals are performed out of motivations to fulfill man’s 


desires. Everything is performed out of desires. 


ine] 


A NOTE ON THE GRHYA SUTRA 


Let us confine our study to the Grhya Sutras only. The Grhya 
means ‘relating to house’ which indicates the meaning of wife and 
husband of that particular family. The stttra means — thread the worthy 
meaning of the Grhya Siitras (GS) carry the final meaning “grhya 
nimettoagni grhya, tatra bhavami karmanyapi lakhyany@ grhyani_ iti 
ucyante; grhya Sabdobharyaya sdlani ca vartate — yatha — ‘svagrho 
grhyamagatah’ ityeva hipurbo grhya- sabdo bharyasamyogadutpannagna 
im@ni karomani pravartante tesamayani grhasabdo bharyayavachanah”’ 
It means Agni is worshipped and observed by the husband and wife in 
their own house — it is known as Grhyagni — which is founding our topic 
from the Grhya Sutras. 


AN EXHAUSTIVE NOTE ON THE ASVALAYANA GRHYA SUTRA 


Let us proceed to the contents of the Asvalayana Grhya Siitra 
(AGS) which is our topic. It is true that the self appraisals of the Sanskrit 
scholars are not available at all. Yet, we find out their dates and times 
with the help of their contemporary writers only. Whatsoever, we find 


Grhys Sutras of the four Vedas as follows: 


Reveda - Asvalayana, Saunuka and Kausitaki Grhys Sutras 
Samveda — Gobhilu, Khadir, Jaiminiya GS, 
Sukla Yajurveda~  Pavaskara Grhya Stitrus 


1. AGS, p.] 


Ned 


Krsna Yajurveda— Baudhayana, Badhula (incomplete), Apastamba, 
Hiranvakesi and Baikhdnasa, Kathaka, Manava , 
Baraha, Grhya Sutras 

Atharvaveda — Kausika Sitra 


All the writers of those Grhya Siitras did not write their dates 
and their times of writing. Shortly, we must go through the writer to 
detect the dates and times of the writer of Grhya Sanas: Again, we come 
to our topic “Asvalayana Grhya Sutras”, The specialty of this Grhya 
Sutra is that this Grhya Sutra is the First Grhya Sutra of the Reveda. The 
AGS belonging to the Asvalayana Sakha of the Reveda consists of four 
Adhyas. Asvalayana is said to be the author of this Grhya Stra. 
According to the tradition, Asvalayana was a student of Saunaka, who 
composed among other works the First Ka/pa Sine but when Asvalayana 
composed a sutra and announced it to Saunaka, the preceptor of Asvald- 
yana latter destroyed his own sutra and proclaimed that the AGS should be 
same Grhya Sutras.” Besides the views of Saunaka are mentioned in the 
adopted by the student of that Vedic Sakhd. At the conclusion of the AGS, 
we find the benedictory words. ‘Namah Saunakaya’ (adoration to 
Saunaka) and the view of Saunaka were cited in a sloka quoted in the 
Asvalayana Srauta Siitra as well. This proves one valued by the author of 


AGS and consequently it lends some support to the traditional view which 


2. Ibid, p. 1 


regards Asvaldyana as a student of Saunaka.’ 

In fact, the Vedic rituals are circumscribed by two-fold 
purpose, viz. popular and priestly. In the first category come all these 
rites which are performed to remove the unfavourable influences. For 
these purpose goblins, demons, and other uncanny spirits are offered 
praise oblations and food so that they may be satisfied with our offerings 
and not to cause of injury to us. The present Grhya Siitra enjoys that we 
should offer the oblations of duly looked to both; the day walking and the 
night walking — beings, to gods as we were to propitiate the benevolent 
spirits for favour of wealth such as cultivable land, cattle and offspring. 
Evil spirits are more harmful than the good spirits. The former are more 
dreadful that the latter and hence, perhaps, they have forced their entry in 
to the Vedic ritual. For instance, after renovating white washing and 
cleaning the house, we are asked to pay our reverence to the unnamed 
white one, perhaps the presiding deity of the house top remove for us the 
danger of serpents, the son of Prajapati. Further, if the above enter into 
house we are toper form a sacrifice, because dove is the messenger of 
death as the people of that time believed. Majority of the mantras of this 


AGS are practised to the property and to remove the evil influences for the 


3. IVK,p. 21 


betterment of the householders. According to this, the As‘valdyana Grhya 
Sutra would convince even a general reader that the life of the individuals 
was centered in danger and there was no other course but to murmur 
mantras and to perform prescribed rites in favour of the deities who 
thought it would bestow fortune and avert disaster. Thus for instance, 
after completing the study the students were to leave for home he was to 
recite certain mantras to remove the danger on the way. Like that if the 
student heard an unpleasant sound or voice he was the murmur another set 
of mantras. In addition to that if an unknown danger came to him from a 
side he was to sacrifice eight aya oblations at that moment this was not 
possible physically he should do the same mentally or he could do 
Stikagave sacrifice to propitiate Rudra and to invoke for his help to driven 
away the evil. The unfavourable activities of the foul spirits were counter 
acted either by satiating them or by scaring them by bold assertions. Thus 
we see the sacramental rites were responsible for the safety and protection 
of the individual. 

Among the three Grhya Sutras, Asvalayana Grhya Siitra was 
special one. This Grhya Sutra is connected with the Asvalayana Sakha. 
According to Vrtti this Grhya Sutra is connected with between the Sakala 
and Baskala Sakhds. ‘Sdkala samamny samamnyasya baskala samamn- 


yashy chedam eva sutrang grhyam chetajdhetr prasadam’ (31519 Vrtti). 


his Guru or preceptor. Guru Saunaka wrote a Grhya Sutra, but after 
knowing that his Sisya Asvalayana wrote the Asvalayana Grhya Siitra 
(AGS) and the writing process was good, so Guru Saunaka destroyed his 
Grhya Sutra and declared that the A§valdyana Grhya Sutra and Srauta 
Siitra (SS) would be the Sutras for their ‘Sampradaya’.* In the AGS 
included from birth to death means the funeral ceremoney, Vibaha- 
samskaras and the sacrificial rites to drive away the demon, evil spirit 
influences and all sacrificial rites and pafyagas were prescribed and 
observed by the ancient and present householder individuals also in their 
daily lives. 

We find that in course of time, the samsk@ras grew up and 
ripened in moral virtues and the recipient of the samskaras became rich 
not only in the material content but also in the growth of moral character 
that help in the right formation and development of his personality. 

About the author of the AGS we come to know that Afvalayana 
is the author of this GS. Some scholars are in opinion that the first two 
chapters were written by the person and other two chapters were by 
another persons of that Sakha. But, at the end it is come to truth that this 


AGS was written by the same person Asvalayana himself. As this GS is 


4. RGS, p.6 


the first Grhya Sutra of the Rgveda, so the writing of this Grha Sutra was 
like the writing style of Brahmana type. So, the scholars might be 
doubted about the authorizing of AGS. So, at the end, the scholars are of 
the opinion that the AGS was written by Afvalayana. 


DATE OF THE ASVALAYANA GRHYA SUTRA 


In the firmament of Sanskrit literature we find that the authors 
of those literatures were not self appraisal at all. Only one can fix the date 
of the Sanskrit scholars by taking the help of his contemporary writers. In 
case of Asvalayana and the authorship of his work we must find out the 
date and works of his contemporary writers or scholars. As the author is 
silent about himself either to his father or to his patron, we must take the 
help of his pedigree or other contemporary writer for determine his age. 
Now, if this Saunaka is identified as the author of the Brhaddevata, a 
positive date can be fixed for his pupil. We have ample sources for his 
Guru Saunaka’s date. From the sources, we find that Saunaka’s date may 
be in between 500-350 B.C. According to some scholars Asvalayana was" 
in 400 B.C., as he was the pupil of Saunaka. 

The Asvalayana Grha-Siitra belonging to the Sakhd of the 
Reveda consists of four adhyéiyas and the first ss¢o:..) chapter contains the 
twenty four (24) Kandas, the second chapter contains with (10) ten 
Kandas, he third chapter contains the twelve (12) Kandas and the fourth 


chapter and last consists of nine Kandas (9). 
8 


The settled Aryan people to keep their own identity observed 
some rites for the householder. These were prescribed in the AGS like 
other GS literature. Of course,“The AGS” is the first GS' of the Rgveda, but 
according to the advice of his Guru Saunaka in the first Kanda of the first 
chapter, the writer describes the sacrifices for householders, in the oe 
Kanda he describes sacrifices and oblations, in the ou Kanda he depicts he 
details of the sacrifices and the 4" and last chapter depicts clearly about 
the grha karmanies of the householders. In the 1“ Kanda? and the 2™ 
Kanda’ the writer cited that — 

Again the 2™ Kanda of the I“ chapter described the three kinds 
of pakayajrias as sacrifices as oblations offered into the fire, the prahuta 
sacrifice offered over something that is not fire and at the feeding of 
Brahmanas was Brahmani hutam sacrifice. These pakayajrias are 
something different from the Saunaka GS, 1.5.1; 1.10.7.’ But concerning 


2™ Kanda, the paraskara GS writer and Gobhila opined that these were 


5. ‘yoemam svadhydyam adhiyyata eti 
yo namasa svathvara etimaskarena bai deva namaskarane ti’ 


AGS, 1.5.1 
6. ‘atha sayarh pratah sidhasya habisyasya juhuyat? Ibid, 1.1.2 


7. The SBE, Part-I, p. 161 


not so necessary. Concerning the 3" Kanda, we find the vivid description 
of the sacrifices. The author described here the themes of the sacrifices to 
the observers clearly. As such, and after this one should purify butter with 
two Kusa blades etc. In the 4" Kanda of this GS, the time and the 
Kshana is to be fixed for the marriage of a person. According to the 
writer — during the northern course of the Sun, in the time of the 
increasing moon, under an auspicious Nakshatra such as Subhakshana a 
the Suklapaksa the Caulakarmana or Cudrakarana, Upanayana, saving of 
beard for marriage or vivaha should be performed including Goddna.’ The 
author identifies the time and Kshana of the above said Karmas as such of 
Caulakarmana or Cudakarana, Upanayana, Godana and Vivaha. But on 

the other hand the author declares that marriage may be ee at any 
time.'” Before performing the above four ‘p-nusthanah’ one must offer 
the four Ajyas oblations to the Agni. Like the process of the system of 
oblations are shown to the observers of the domestic rituals. In the fifth 
Kanda of AGS the bride and groom should investigate of their each other 


families mean both the families. One should examine the family first as 


8. Ibid, p.161 
9. ‘pabitrahyam ajyasampabanam’ — AGS, 1.3.2 


10. ‘sarbakalam eke vivaharh’ — Ibid, 1.4.2 


stated in this Satra. After investigating from the mother’s side father’s 
side'' - an intelligent girl the bride should be married. In addition to that, 
there are some local customs which should be done by the bride. The 
sixth Kanda of this GS describes the eight fold of marriages or vivaha as 
Brahma, Daiva, Prajapati, Arsa, Gandharva, Asura, Paigaca and 
Rakshasa which were performed in the ancient time. There are gradations 
of those marriages respectively good to worst. There are some systems of 
performing, willingness of give birth a boy or girl etc. In the 7" Kanda it 
“is depicted that there are the customs of the different countries and the 
customs of different villages : those one should observed at the wedding 
ceremony. In this way the bride or groom should maintain the local 
customs and rites obviously and some other descriptions also. In the eight 
Kanda of this AGS describes the departure system of the marriage party of 
those times. At the departure time the last sutra carries the meaning that 
one should cause the Brahmanas to recite ‘Svstyanam hymn’."” 

In this GS’s eight Kandas describes the departure system of the 


marriage or vivaha party of those times. If the newly married couple have 


11. ‘kulam agre parikscta ye mantrah / 
Pitrta ceti yothokt@ni purastat’// Ibid, 1.1.5 


12. ‘atha svatyayanam vacayita’ — AGS, 1.8.15 


to make a journey to their new home, let him cause her mount the chariot 
with the verse ‘May pusan lead the from here holding the hand’ (Rgv. X. 
85, 26) with the hemistich, ‘carrying stones (the river) streams, hold fast 
each other’ (Rgv. X. 53, 8). Let him cause her to ascent a ship in the oe 
times of eight Kanda"’, with the following (hemistich) let him make her 
descend from it. Fourthly, he pronounces the verse ‘The living one they 
bewail’ (Rgv. X. 40, 10), if she weeps. In this way at the time of 
departure of the marriage party has to observe some rites of those times. 
And at the end of this Ka@nda'* when he has fulfilled this observance and 
has had intercourse with his wife, he should give the bride’s shift to the 
Brahmana who know the Surya Hymn (Rgv. X. 85); and he should recite 

the verse ‘Svastyanam hymn).'” The 9" Kanda of the 1 chapter of this 
GS depicts the establishment of Domestic Fire. Here, we find that the 
beginning from the wedding one should worship or after the oblation to 
the Domestic Fire himself, or his wife or his son or daughter or his pupil'® 


until the death one should worship the domestic fire regularly. 


13. SBE- Part I, p. 170 

14. Sankhayana, G.S. (SGS), 1.15, 17, 18 
15. SBE, Part I, 171 ) 
16. ‘panigrahanadi grhyam paricaryetti, 


svami patnyapi va putrah kumarystevasi’ - AGS. 1.4. 9, 


In the tenth Kanda of the |“ chapter of his GS describes the 
oblations of cooked food on the new moon and the full moon days in 
which we find the process of oblations clearly. We find in the 2™ Sara of 
this Kanda, we have seen the rules for observing the fast on the two ~ 
parvana days (purnima and amabasya@) are the same as declared in the 
text of the ‘Darsa Piirnamiisa sacrifices’'’, the 3" Sitra of 10" Kanda, 
Max Muller writes — ‘And (so has been declared) the binding together of 
the fuel and of the Barhis.'* Thus, the same systems are done by the 
people of those times. Eleventh Kanda of the third Str. the author depicts 
the animal sacrifices clearly. The animal sacrifices begin from this 
Kanda. And finishes this Kanda that they perform the rites only with the 


heart-spit without murmuring the mantras.'’ According to Max Muller and 


17. ‘tasy darsapurnamasabhyam upavasah’ [bid, 1.2.10 

18. ‘From the A-Srauta Sutra 1, 3, 28 acholion; kateyana Srauta Sttra 1 l, 
7,22; The SBE, Part I, p. 173 

19. The Samhita fire (literally, the fire of Samitri, who presuppose the 
flesh of immolated animal) is the one mentioned below in Sutra 7” 
and 10" commentary. In dische studien, on X.345, ‘I touch thee 
Upakaromi commentary, Katyana Srauta Stitra. VI. 3.19; 26. 


— SBE, p. 176 
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Olden Burge depict like this — “Having prepared to north of the fire the 
place for the Samhita fire, having given drink (to the animal which he is 
going to sacrifice), having washed the animal, having placed it to the east 
(of the fire) with its face to the west, having made oblations with the two 
Rikas, ‘Agni as our messenger’ (Rgv. 1.12.1 sequ), let him touch (the 
animal) from with behind with afresh branch on which there are leaves 
with (the formula), ‘Agreable to such and such (a deity), I touch thee’. 
Again there are some other systems of sacrifices. In the 12" Kanda of this 
GS, the author expresses that through a leaf messenger the Caitya or 
Kaitya offerings should be done. This Kanda has began by the Sutra that 
a the Caitya or Kaitya sacrifice, one should offer a Bali to the Caitya or 
Kaitya before the Svistakrit fire”° The Kanda full of the description of 
the Caitya or Kaitya sacrifice and deals with its offerings. In the SBE, the 
author and translator Maxmuller and Oldenburg, opine like this in the 1° 
Mantra or Srauta “At Caitya or Kaitya sacrifice he should before the 
Svistkrit (offerings) offer a Bali to the Caitya or Kaitya. 

“There seems to be no doubt that profess or Stenzler is right is 
giving to Caitya or Kaitya in this chapter — its ordinary meaning of 


religious shrine (Denkma/). The text shows that the Caitya or Kaitya was 


20. SBE, Part I, p. 178 


not offered like other sacrifices at the sacrificer’s home, but in some cases 
the offerings would have to be sent, at least symbolically, to distant 
places. This confirms Prof. Stenzler’s translation of Kaityana or Caityana 
by ‘Kitte bhava’ and says ‘if he makes a vow to a certain deity, saying ‘if I 
obtain such and such a desire, J shall offer to thee an Agya sacrifice or a 
sthalipaka or an animal’ and if he then oblations what he has wished for 
an performs that sacrifice to that deity, this is Kaitya or Caitya sacrifice. I 
do not know anything that supports this statement as to the meaning of 
Kaitya or Caitya sacrifice. In the thirteenth Kanda of the first chapter of 
this GS, depicts the rites for the embryo. The above mentioned rites are to 
be observed by the process which is depicted in this Kanda itself. In the 
sacred Books of the East, the author and translator write like this ‘The 
Upanisad (treats of) the Garbhadhana (i.e. the ceremonies for securing 
the conception of a child, and for preventing disturbances which could 
endanger the embryo).”' Again in the second siitra, the author of the SBE 


writes like this ‘If he does not study (that Upanisad) he should in the third 


21. Quote from 1* stitra ~ Narayana Bhatta evidently did not know the 
Upanisad here referred to ; he states that it belongs to another Sakha 
Comp. Prof. Max Muller’s note on Brhad Aranyaka VI. 4, 24, (The 


SBE, Vol. XV, p. 222. - The SBE, Part I, p. 179. 


month of her pregnancy under (the Nakshatra). Tishya, give to eat (to the 
wife) after she has fasted in curds from a cow which has a calf of the same 
colour (with herself), two beans and one barley grain or each handful of 
curds’. 

In the fourteenth Kanda or Kandik@ of the first chapter, the 
author of this GS, described the rite of parting the hair. It is stated that in 
the fourth month of pregnancy the parting of the hair is to be performed. 
In the SBE, Part I, the author and translator Max Muller and Oldenburg 
described in the third stitra of this Kanda as ‘Then he gives its place o the 
fire and having spread to the west of it a bull’s hide with the neck to the 
east with the hair outside (he makes oblations), while (his wife) is sitting 
on the (hide) and take hold of him, with the two verses ‘May Dhatri give 
to his worshipper’, with two verses ‘I invoke Raka’ (Rgv. 11.32, 4), and 
with (the texts), ‘Negamesha, and Prajapati, no other one than thou’ (RV. 


X. 121.10).% In the fifth Kanda of this GS the author depicted the 


22. According to Narayana Commentator “He should give her the two 
beans as a symbol of the testis and the barley grains as a symbol of 
the penis. - The SBE, p. 179 

23. Commentary on above chapter 8.9, regarding the two verses dhata 
dadatu dasushe. Find in the Safkh. GS, 1.22.7, ed. Max Muller. — 
The SBE, Part I, p. 180 


birth ceremonies of a baby. The whole Kanda covers by the process and 
system of the ceremonies of the birth. In the firs siitra of this Kanda the 
author write the verse”. 

The sixteenth Kanda of the AGS deals with the ceremony of 
feeding the child with the solid food. In the sixth month the father should 
perform the Annapriisana ceremony of the child.” In this Kanda the 
author describe the process and system of the ceremony. The writer of the 
Manusamhita is also in same opinion with the AGS (MS. 11.2451, the 
other authors describes in the sutras are also in the same opinion including 
Yajniavalkya with the AGS in case of Annaprasana ceremony. But in case 
of Sutrakara Khadira is silent in the said ceremony (In the first patala of 
first Khanda, p. 375, 11 Khanda, p. 377). In the next Kanda seventeenth , 
we find the author describes the Tonsure ceremony (Cudakarana) of the 
child which will performed by the guardian himself. In the seventeenth 


Kanda we find that the Tonsure or Cudakarana ceremony one should 


24, ‘kumaram jatar puranyairalabhatsarpirmadhuni hiranyena prasayet/’ 
“pra te dadami madhuno grtasya vedam sabitra prasttarh maghonam 
ayusmangupto devatabhih satam jiva sarado, loke asmin//” iti 

AGS, 1.1.15 


25. “sasthe masyannaprasanam.” — AGS. 1.1.16 
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perform in the third year or in any year according to his family tradition.”° 
Here, the author describes the process and system of the said ceremony. 
The upper age limit of the Cudakarana is of sixteen years. 

The eighteen Kanda of the first chapter of AGS begins with the 
rite of saving the bearer is also explained.”’ This ceremony is like the rite 
of Tonsure ceremony. The author describes here the process and system 
of the Godana ceremony clearly. Again, this ceremony includes the beard 
saving ceremony of the bridge also. According to the Kandas from 
nineteenth to twenty second, the author depicts the initiation ceremonies 
in the marking of different classes of the caste.”* In those Kandas of this 
GS, ae Bradhmana initiate in eight years, the Kshatriya in eleven years, 
Baishya in twelve years. The author describes in those Kandas the 
process and system of the initiation and of separate process of Danda, 


Mekhala, breaking the vow of initiation etc. Again in those 


26. “trtiye varse caulani yathakuladharmana va”. AGS, 1.1.17 
27. ‘etenagodanam’ - AGS, 1.1.8 
28. ‘rtvijo vrtva madhuparkam aharet’. Ibid, 1.1.24 

‘astame barge brahmanamupanayet’, Ibid, 1.1.19 

‘ekadase kshatriyam’ . {bid 


‘dvadage baisyam’. Ibid 


Kandas the preceptor gives some advices which are given to his pupil 
(who takes initiation). Like this the description of those Kandas are 
concluded. According to the scholars Max Muller and Oldenburg the 
ninth and tenth sutra of twenty-second Kanda describer like this or (Sir, 
give), Anupravakaniya (food).”? That which he has received, he should 
announce to his teacher. In the twelve sutra, the commentator comments 
as follows. 

In the twenty-third Kanda of this GS the author states the 
selection of priest clearly. One should select the priests whose limbs are 
not defective and one eye blind. In short, the selection of the priests must 
be qualitative from all sides. In “the sacred books of the East” the author 

and translator Max Muller and Oldenburg write in the selection of the 
priests like this - “He chooses priests (for officiating a sacrifice) with 
neither deficient nor superfluous limbs, ‘who on the mother’s and on the 


father’s side’ as it has been said. Let him choose young men as officiating 


29. (i) Food for the Anupravakaniya offering. AGS, 1.12.22, 
The SBE, p.191 


(ii) Safikhayana Grihya 11, 6, 7, Paras. GS, 11.5.8, Ibid. 

(iii) The aiden should according to the rules for the Pakayajnas 
asoked the Anuprakaniya food and announce to the teacher’ in the 
words, “The food is cooked” , Narayana Commentaries, Ibid 


ro 


priests: thus (declare) some (teachers). He chooses first Brahman, then 
the Hotr, then the Adhvaryu, then the Udgatri, or all who officiate at the 
Ahina sacrifices and at those lasting one day. The Kaushitakinas prescribe 
the Sadasyag as the seventeenth, saying, “He is the looker on at the 
performances”. In the twenty-fourth Kandas of this AGS, the author 
describes the offerings of honey mixture. Here, after having chosen the 
priest for the sacrifice one should offer honey mixture (madhuparkam) to 
them. This Kanda carries the description of the process and system of the 
honey mixture offerings. At the end of this Kanda the author opines that 
| the Madhuparka should not be offered without flesh.°? Thus the twenty- 
fourth Kanda of the first chapter is finished. 

The second chapter consists of ten ies and the author 
describes the Sravari ceremony, Asvayuji ceremony, rites of Redescent, 
rite to Astaka, the ceremony following the Astakas, mounting the chariot, 
(7-8 Kanda) examination of ground where the house is to be built, laying 
in of the middle post (BastusGstra or Bastu-vidyG) and lastly entering into 
the house. In the SEB, the author and the translator Max Muller and 
‘Oldenburg write like this, “This (Astaka) means some state to be sacred 


to the visve devas, some state to the Agni, some state to the sun, some 


30. ‘namamiso madhuparko bhavati bhavati’. Ibid 
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state to the prajapati, some state that the night is its deity, some state that 
the Naksatras are, some state that the seasons are, some state that the 
Fathers are, some state that the cattle is.*! 

The third chapter of the AGS contains the twelfth Kandas. It 
begins with Patica Mahd-yajnas — namely Deva yajfias, Bhiita yajyss Pitri 
yajiias, Brahma yajftas and Manusya yajfias.” From the two to third 
Kandas, the rules for reciting the Vedic Texts, satiating of deities, sages 
and Manas, opening the annual course of study, sacrifices for the 
attainment of wishes, twilight worship, eight to ten Kandas describe the 
end of studentship. After this, it means the finishing of Brahmacharya 
return home and last one is consecration of Royal armour on the eve of 
war respectively. In this Adhydya the author of the sacred Books of the 


East opine.” 


31. The SBE, AGS, 2.12.4 

32. ‘deva jajfia bhita yajita pitriyajfia brahmayajfia manusya yajiia iti’. 
AGS, 111.2.] 

33. ‘... He should touch the drum with the three verses, - 


‘Fill earth and heaven with the roar’ RV, VI. 47, 29 sequ. 
With the verse, ‘shot off fall down’ (Ibid, 75 lb), he should shoot off 
the arrows’ 


‘Where the arrow fly’ (1.1.V.17) — this loose, he should murmur 
while they are fighting. Or he should teach (the king the texts 
mentioned) or he should teach (the king). 

The SBE, Part I-III. 16 to 20.12, pp. 234-235 
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The fourth chapter of this GS holds the ninth Kangas and 
bearing the themes like this resort to Forest for curing disease — return 
home after cured and digging the grave, funeral procession, three-four 
. days are of cremation and mourning, gathering bones, pacificatory rites 
for the living offerings to the dead, Gift to the Brahmanas in the pinda — 
sacrifice to the manes and lastly spit-ox sacrifice for propitiating Rudra. 
Like this he fourth chapter is ended. The sacred Books of the East write 
like this — “Now at a Srddha ceremony at that which is celebrated on the 
parvan day, or for the attainment of special wishes, or at the Abhyudayika 
srddha (i.e. the sradha celebrated when some good luck has happened) or 
at the Ekodista Stadha (the sradha directed to a single dead 
person).*" 


THE COMMENTATOR OF THE ASVALAYANA GRHYA SUTRA 


Let us proceed to find out the commentator of the AGS. The 
scholars of East and West and the modern scholars also are an opinion that 
the commentator of AGS is Narayana Bhatta. According to the Revediya 


Grha Sutra’s Book, Narayana Bhatta is the commentator & Vrittikara of 


34. ‘on the Sradha ceremonies ‘in general the note on Safikhafana GS 
IV.1.1 and the quotations given there. The Parvana Sradha, which is 
celebrated on the new moon day, is treated of by Safikhayana IV.1, 


the Abhudayika Sridha, IV. SBE, Part I, AGS, p. 205 


ie] 
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AGS & A. Srauta Siitra and it is stated as “tatprasadat mayedanim kriyate 
vrittir idrSi. nardyana gargyena narasinghasya sunerna’. On the other 
hand Naidhruva Narayana is the son of Divakara Bhatta. At the end it is 
stated ‘divakara dvija barsdsuna naidhruben vai. nti: viprena 
krityam vrittir idriSi’ It is from the Revediya Grhya Siitra (p. 1213), the 
author of this Grantha is Dr. Amar Kr. Chattopadhyaya. In the comment 
of Prof. Oldenburg opines his opinion that in the AGS and the Sambayana 
GS which they describe the Tarpana ceremony. So, in the ‘India in Vedic 
Kalpasiitras Ram Gopal, the author, opines that “Further, the scholar 
Oldenburg mentions in this connection a karika given by Narayana in the 
commentary on the Safikhayana GS 1.1.10 (p. 20).” Narayana the 
commentator in the opening verse of his vritti the commentator refers to 
Devasvamin as his predecessor in the field whose comprehensive bhasya 
he has utilized in his Vrtti. The statement is repeated in the last colophon 
(p. 143) which sheds light also on his parentage and caste. Narayana calls 
himself Naidhruva. His father’s name was Divakara. He was Brahmana 
by caste. The Vritti gives no more informations about Narayana, the 
commentator of AGS. But Naidhruva Narayana should be confused with 
Gargya Narayana, the commentator of AGS. Both are distinct persons. 
Gargya Narayana is the son of Narasimha, Naidhruva Narayana is the son 


of Divakara. It is written by Dr. Narendra Nath Sharma and forwarded 


iw) 
ies) 


by Dr. Satya Vrata Sastri. Hence we come to the conclusion with the East 
and West and with the modern scholars that Narayana Bhatta is the 


distinct commentator of the AGS. 
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CHAPTER II 


SAMSKARAS IN THE ASVALAYANA GRHYA SUTRA 


A NOTE ON THE SAMSKARAS 

The word ‘Samskara’ as the sttras mean consecration by fire; 
again the very word ‘Samgkara’ carries the meaning proper clean, to 
repair, to improve to reform. The actual meaning of the said word is 
purification, one of the ten purificatory rites or sacraments prescribe for 
the first three classes of the Hindus, the act of repairing or improving 
remembrance, the instinct of animals. The derivation of word is Vsamt/kr 
+ ghayan pratyaya = samskara. In course of time ‘the Samskara grew up 
and ripened in moral virtues’ in all the Grhya Sutra (GS) of all the Vedas 
and the fruit of the Samskaras became rich not only in the material content 
but also in the growth of moral character that helps in the right formation 
and development of his personality. In the Asvalayana Grhya Sutra 
(AGS), we find the same development of the Samskaras in internal side. 
Although it is impossible to ascertain that all the rites mentioned in the 
GSS in connection with the Samskaras (ceremonies) scrupulously 
followed without any alteration or omission and that the existing GSS 
faithfully record all the rites or Samskaras performed during their times, 


from the description a fairly clear knowledge of the performance of these 


2 


Samskaras can be construed. The period in which the GSS were 
composed extends over several hundred years approximately from 600 
B.C. up to 100 B.C. and some GSS were in a still latter period. Among 
these GSS some are written in a still latter period, and so some were latter 
than others. Thus it is possible to state that while mentioning the subject 
matter of different samskaras, some GSS might have used other earlier 
GSS or at least known them. The study on the subject matter in these 
manuals regarding injunctions, Aces: and motivations etc., 
reveal that in certain aspects of these rites which are performed in he 
Samskaras (ceremonies) all the manuals agree among themselves but in 
other aspects particularly in the minute details or the rites performed in the 
Samskaras etc. they differ sharply. Thus just as the agreements among 
these texts suggest the standardization of different rites in the Samskaras 
(ceremonies) in the period of GSS, their differences indicate the 
divergence of every individual sutras school from that of others and thus 
justify their separate identity. Hence, for a more proper study of the 
development of these rites performed in the Samskaras and the ieevackon 
between one school and another study of these Samgk@ras in each Vedic 
school in comparison with others is essential. For this purpose, each 
school with its Sutra texts can be considered as an unit. Many schools 


also have the parisistas the commentaries and prayoga texts which were 
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composed to facilitate the performances of the Samskaras in different 
period of history. The pariSistas and prayogas admit the injunction of the 
Sutra text and add more freely than the commentators the new 
development which seems to have been already in vogue. Thus these 
texts bridge the ever increasing differences between the rigid rules of the 
Sutra-texts.and the ever changing tradition. The new developments in 
connection with he performances of different Samskdras prescribed in the 
Se Sutra (SS) and GSS are recorded in these texts so that they may not 
fall out of use. If the prayogas and the parisistas are more sensitive to the 
popular tradition, the commentaries are faithful to their Sutra-texts. They, 
however, leave no opportunity where it is possible to interpret their Sutra- 
text in a sense closer to the popular tradition. 

Therefore, the internal development of these Samskaras or rites 
(ceremonies) as revealed in the modification of the rites and addition of 
new rites one after another in the subsequent secondary-texts indicate lost 
links in the process of evolution of these rites — Samskaras — ceremonies 
from the Sutra period to that of the present age. It is, however, a matter of 
regret that such an investigation or these rites — Sarhskaras — ceremonies 
have not yet been undertaken in case of most of the Vedic schools in spite 


of viability of sufficient materials. 


GRHYA RITUALS IN THE ASVALAYANA GRHYA SUTRA, THE RELATION 
OF THE ASVALAYANA GRHYA SUTRA WITH OTHER GRHYA SUTRAS AND 
WITH THE SULVA SUTRAS AND WITH PARASARASMRTI AND SMRTI 
SASTRAS 

In the Samskdras of the AGS, we shall have to observe the other 
GSS as AGS and Saunaka, GS, AGS, and Kausitaki G.S., AGS and Gobhila 
GS, AGS and Jaimini GS, AGS and Baudhayana GS, AGS and 
Bhayadwaja GS, AGS and Manava GS, AGS and Paraskara GS, AGS and 
Bavath GS, AGS and Apastambha GS, AGS and Hiranyakest GS, and some 
other GSS which are not yet published. But, there is an interrelations and 
differences also in some rites and Samska@ras. But our topic is the 
Samskaras of AGS which are as (i) marriage (ii) internal Samskaras, (a) 
Garbhadhana Samskaras, (b) Pumsabana Samskaras, (c) Seeman- 
tonnyano Samskdaras, (d) Jdtakarma Samskaras, (e) Namakarana 
Samskaras (f) Annaprasana Samskdras, (g) Cudakarana (Caula) 
Samskaras, (h) Upanayana Samskaras, (i) Vedarabha Samskaras, (j) 
Samavartana Samskaras, (k) others. Again we proceed to Grhya rituals 
of the AGS and we find the (a) Chaitra ritual, (b) Sravana ritual, (c) 
Ashvajuji ritual, (d) Astaka ritual, (e) Pindya pitri yajna ritual, (f) five 
sacrifices rituals. All the above cited performances are included in the 
Samskaras as because the Garpatyagni and oblations of the deities 
purified he whole activities of the AGS and of all Gr.Ss texts. 
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(i) Marriage 

If we go through the marriage, we find that the four ajys should 
offer to the respective deities (AGS 1.3.4). We have cited the subject 
marriage in the fourth Kanda of introduction. According to the AGS the 
marriage, Annaprasana, Sudakarana, Upanayana, and Godana should be 
preferred on the northern direction of the Sun and Suklapaksa and Subha 
Naikshatra,' those ceremonies including Vivaha let him sacrifices four 
Ajyas oblations with the three verse — ‘Agni they purifies life’ (Rgv. 
IX.66,, 10 sequences) and with (the one verse), ‘prajapati, no other one 
than’ thou (RV.X. 121.10), or with the Vyahrtis. According to some 
teachers, the one and the other, no such (oblations), according to some 
(teachers). At the marriage the fourth oblation with the verse ‘Thou (O 
Agni) art Aryan towards the girls’ (RV.V.3.2).° After finishing the 


marriage the bride started his journey to his own home. In case of same 


|. ‘udgayana  apUryamanapakshe kalyane nakshetra —caula 
karmopanayanagodana vivah’, AGS, 1.4.1. 


2. SEB, p. 164 
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village yet he had to utter the mantra.’ After this ‘when he has fulfilled 
(the Bratas) observances (and has had intercourse with his wife), he 
should give the bride’s shift to (the Brahmana) who knows the Surya 
Prymn (RV.X. 85), and offer the food to the Brahmanas. Then he should 
cause them to pronounce auspicious words.” After this from the time of 

marriage both of them has to observe some systems by which they have 
offered oblations to the Grhya Agni regularly. Again the ‘Homa to Agni’ 
will have to done, before this performance they should enter into the 
house. But, some teachers opine that the female has no right to pronounce 
the Vedic mantras, on the other hand some teachers opine that the female 
has to restriction for the pronunciations of the Vedic mantras. After this 
the bride-groom observes a ‘sthasipaka parvana’ by some rules and 
regulations (RVGS, p. 20). Again the bride-groom has to observe some 
functions to satisfy the all deities. These all functions have some rules 
and regulations which are to be observed by them strictly. Thus the bride- 
groom performs the oblations of every parts of body and they will settle as 


a husband and wife (Garhastya jivana) as a man of the society. 


3. ‘prayana upapadyamane pusatveto nayatu hastagrihya’ iti, janama- 
rohayet, AGS, 1.8, RV.X. 85, 26 
4. Incase of twelve mantra, Safikhayana Grhya Sitra, 1.14.12, 


SEB, pp. 171-172. 


After this the ‘sthalipaka parvana’ is to be done.’ And again, 
the husband and wife should be done the ceremony sthd@lipaka according 
to the AGS. And then they should observe the ‘pasukalpah’ in which both 
the couple after bathing and completed the ‘Samitragni’ in the northern 
direction touching the ‘Pasi’ stand at the east and directed to the west 
after uttering the two mantras they will offer ‘Ahui? after touching the 
‘pasu’ at his tail part.° But in the case of Paraskara GS it is different to 
some extent from the AGS. Whatever that may be in the twelve Khanda 
of the AGS prescribes the ‘caitya yajfia,’’ in which the ‘Balim’ is to be 
done. These are the systems of the husband and wife should be observed 
after their couple life. And, after this, the “Garbhalambhanam’ # In this 
Khanda after ‘Garbhalambhanam’ the issue should not be destroyed 
pumsabanam and ‘anabalobhanam’ ceremonies is to be performed by the 


couple, which are prescribed by the ‘Brhadaranyaka Upanisad’. ‘If he 


does not study (that upanisad) he should in the third month of her 


5. ‘atha parvanah sthalipaka’, AGS, 1.10.1, RVGS 

6. ‘pasukalpah’, AGS, 1.11.1, RVGS 

7. ‘caitya yajfia prak svistkritaScaityaya balim haret’, AGS, 1.12.1 
8. ‘upanasadi garbhalambhanam pumsabanam anavalobhafi: ca’ 


AGS, 1.13.1 
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pregnancy under (the Naksatra) Tishya, give to eat (to the wife)’’ after she 
has fasted, in curds from a cow which has calf of the same colour (with 
herself) two beans and one barley grain for each handful of curds. And . 
lastly’? ‘having sacrificed mess of cooked food sacred to prajapati’, he 
should touch the place of her heart with the verse, ‘what is hidden, O thou 
whose hair is well parted, in thy heart, in ‘prajapati’ that I know; such is 
my belief. May I not fall into distress that comes from sons’, according to 
the AGS. In the fourth month of pregnancy the simantonnyana or parting 
of the hair is performed.'' But in case of Yajiiavalkya Smrtis differed 
from the AGS."* According to Yajfiavalkya at the sixth or eight'> month 
of Garbhadharana, the simantonnayana ceremony is to be performed. '* 
Like this, there are some systems which are to be observed by the female 


and husband after Garbhadhdrana in the simantonnayana ceremony. 


9. SBE (Part I, Vol. 29), p. 179 

10. MLBD, SEB, p. 180, AGS, 1.13.1 

11. paraskara grhya siitra by Haridatta Sastri, SEB, p. 180 

12. SEB, p. 180, ‘caturthamase simanoyannam’, AGS, 1.14.1 

13. ‘garbhadhana samrtou pumsah sabanam’ spandanatur, sasthastiame 
va simantomasyate jata karma ca’, ibid, 7.11.2 


14. SEB, pp. 182-183, AGS, 1.15.10 
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The simantonnayana and other rites while performing’ one can followed 
the injunctions mentioned in other schools, but it should be seen that no 
injunction of one’s own text is violated. The performer of the school is 
not accepted to know the details mentioned in the texts of other Vedic 
schools. The purvapaksa argues that while interpreting the sutras one 
should first trace he indications of such iemretiions in the Sutra-texts 
itself be for citing the injunction mentioned in other texts (from the child 
ceremony, p. 14). 
Jatakarma and Namakarana 

After the child is born, the samskara or ceremony is to be 
performed by his father, which is known as Jatakarma and Namakarana 
ceremony. According to the AGS ‘Kumaragrahanam Kumarinibrtya- 
rtham’ (AGS i.15.12), Again ‘In the Sacred Books of the East’, when a 
son is born, (the father) should touch in front of other people, give him to 
eat from gold (i.e. from a golden vessel or with a golden spoon) butter and 
honey with which he has ground gold (- dust), with (the verse), ‘I 
administer thee the wisdom (Veda) of honey, of ghee, raised by Savitri the 
bountiful. Long-living protected by the gods, live a hundred autumns in 
this world’. Approaching (his mouth) to (the child’s) to ears he murmurs 


the production the production of intelligence. ‘Intelligence may give to 


td 
uo 


thee god Savitri, intelligence may give the goddess Saraswati, and 
intelligence may give to the two-divine Asvins, wreathed with lotus.’ 

He touches (the child’s) two soldiers with (the verse) ‘Be a 
stone, be an axe, be inseparable gold. Thou indeed art the Veda called 
son, so ‘Indra, gives the best treasures’ (RV. 11.21, 6). ‘Bestow on us, O 
bountiful one, O speedy one’ (RV 111.36, 10). And let them give him a 
name beginning with a sonant, with a semivowel in it, with visargah at its 
end consisting of two syllables, or of four syllables of two syllables, if he 
is desirous of holy luster, but in every case with an even, number (of 
syllables) for men an even for women’. And the father and mother find 
out a name of the child (such as that due to Akdra a ceremony of the 
initiation) which name will be known by his father and mother only till his 
initiation, when the father returns from a journey the father embraces his 
son’s head and murmurs mantras —‘From limb by limb thou art produced, 
out of the heart thou art born. There indeed art the self called son; so live 
a hundred autumns’, thus he kisses him three times on his head. The rite 
is to be performed (without mantra) in case of girl child.'° Thus the 
Jatakavma is to be finished in the AGS. In case of the other Grhya Sutra 


texts it may be differed to some extent Grhya Sutra texts to GS texts. 


15. Ibid, SEB, pp. 182-83 , AG-S.1-15. 10 
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Annaprisana 

In the sixth month of the child the Annaprasana Samskara (i.e. 
the first feeding of solid food) is to be performed by father and mother of 
the son.'° ‘Goat’s flesh, if he is desirous of nourishment’, ‘Flesh of 
partridge, if desirous of holy lustre’, ‘boil rice with ghee, if desirous of 
splendour’. Such food, mixed with curds, honey and ghee he should give 
to the child or son to eat with the verse ‘lord of food, give us food painless 
and strong, bring forward, the giver, bestow power on us, on men and 


: if 
animals’. 


In case of a girl without mantras is to be performed the 
ceremony. 
Caula or Cudakarana Karma 

‘Tritiye verse (in the third year) Caulam or Cuddkarana 
yathakuladhiarmava’ (AGS, 1.1.17), some of the people perform this 
ceremony or samskara at the time of upanayana respectively. First 
‘caulakakarmar’ and after this the upanayana on the same day, according 
to the Paraskara Grhya Sutra (PGS), ‘samvatsa rikasya cudakarmanam, 


tritiye vapratihate’, ‘sodagavarsasya keSantah’, yatha mangalam va 


sarvesai’ (as PGS, 2 Kandika 1.3.2’. In course of Yajnavalkya (YV) he 


16. ‘sasthe mase annapraganath’, AGS, 1.16.1 


17. SEB, p. 183, AGS, 1.16. 1 to 6. 


himself opines that ‘pratirvedam brahmacaryam dvadasabdani parca va : 
Grahandrtikemityeke keSanta caiva sodose’ (YV. 2 grahamacarya 
1.16.2). According to YV “cudakaranam karma dwijatinam sarvesameva 
dharma-tah / prathameabde tritiye va kartyabyam sruticoedanat ||” 
Sruticodanat ‘yatra vanah sampatanti kumara visikha va’. And the same 
author says the mantras ~ ‘tritiye varse caulam yathakula dharmava’ in 
case of Manu Smrti (MS) (2.35.2), in the Sacred Books of the East opines 
as AGS, ‘In the third year the kuda (i.e. the tonsure (cawlakarma) of the 
childhood) or according to the custom of the family (should be done). To 
the north of the Fire he places vessels which are filled respectively, with 
rice, barley, beans, and sesamum seeds. To the west of the (boy) for 
whom the ceremony shall be performed, in his mother’s lap, bull dung in a 
new vessel, and sami leaves are placed. The father is seated to the south 
of the mother holding twenty-one bunches of Kusa grass or the Brahmana 
should holds them. In the sixth mantra — ‘To the west of (the body) for 
whom the ceremony is to be performed, (the father) stations himself and 
pours cold and warm water together with the word ‘with warm water a 
vayu come hither’.. After taking that (water) and fresh butter, or (some) 
drops of curds, he three times moistens (the boy’s) head from the left to 
the right with the formula — ‘May Aditya cut the hair; may the waters 


moisten for vigour’. And then after, into right part (of the hair he puts 


each time three Kusa bunches, with points towards (the boy) himself with 
(the words), ‘Herb! protest him. Again, with the words — ‘Axe! Do not 
harm to him. And after this cuts the hair uttering with the verse ‘The razor 
with which in the beginning Sabitri the knowing one has shaved the beard 
king Soma and of Varuna, with that, ye Brahmanas, save now his hair, 
that: he may be blessed with long life, with old age’. And then after each 
time he has cut, the hair with the points to the east together with Sami 
leaves to the mother, she puts them down on the bull-dung. Abst this — 
what Dhatrzi has shaven the head of Brhaspati, Agni, Indra, for the sake 
of long life, of glory and of welfare’ — thus a second time. And after this, 
for the third time also he should do the same. Thus, three times on the left 
side of the head. In the sixteenth Mantras, we find ‘Let him wipe of the 
edge of the razor with (the words), if thou shaves as a shaver, his hair with 
the razor, the wounding the well shaped, purify his head, but do not take 
away his life’. And in the next mantra the author Max Muller opines — 
‘Let him give order to the barber with lukewarm water doing what has to 
be done with water, without doing harm to him, arrange his hair well’. 
And lastly let him have the arrangement of the hair made according to the 


custom of his family.'® According to Kuladharma one can be accepted one 


18. SEB, p. 185, AGS, 1.17, 1-19; RVGS, 1.17, 1-19. 


Sikha, and some one may keep three Sikhas and some one may keep the 
five Sikhas — some one keeps in the front side of the head and some one 
may keep in the back side of the head. In case of a girl the ceremony 
should be observed without Mantras. And after finishing the Coulakarma 
the Godanakarmana is to be done by the boy for the declaration of beard 
shaving ceremony. It should be done in the sixteenth years o the child by 
help of mantras put the word ‘beard here the cow they moisten the beard 
with the mantra ‘purify his head and his face, but do not take away his 
life.’ Again in this system the priest give the order to arrange ‘cow’ in the 
particular system and Barber will have to arrange accordingly. And then, 
the donor of ‘cow’ after bathing and observing ‘Brata’, he requests his 
Acarya ~ ‘This is Ox and cow’ which will give offer or Daksina. After 
the karmana, the Acdryya advised him to observe the ‘Brata’ for one year. 
This karmana is like the Caula Karmana.'” 
Upanayana 

At the age of eight years the Brahmana should perform the 
Upanayana Samskara, or from the time of pregnancy. In case of Kshatria 
at the age of eleventh years Upanayana ceremony or samskara is to be 


performed. And the Baishya is to perform the Upanayana samskara at the 


19. RVGS, AGS, 1.1.18, 1 to 8th mantra 


age of twelve years. Up to the sixteenth years the age of the Upanayana 
of Brahmana is not to be upper age limitation. In the AGS write — ‘astame 
varse brahmanarh upanayet, garbhastame va, ek&idase kshatriyam, 
dvddase vaisyar, a sodasy@d brahmanasyanatitah kalah. A dvabirmset 
kshatriya-sya caturvismsad baigyasyat urdham patitasavitrika bhabanti oi 

The Upanayana Samskara or ceremony is to perform of the 
child from eight years to sixteen years including the pregnancy if the 
father and mother wants to accept the time before the birth of the child in 
case of Brahmana, in case of Kshatriya eleventh year to twenty second 
years and in case of Vaishya twelve years to twenty-four years upper age 
limit. And after that time is over, they become patitasavitrikd (i.e. lost 
their right of learning the savitri). No one should initiate such men, nor 


teach them, nor perform sacrifices for them, nor have intercourse with 


20. (i) Ibid. 
(ii) It is the same age according to PGS, II Kanda, 11 Kanda: 
PGS, 2.1 to 3.2 


(ili) In the case of Manu Smrti (MS) Adhiya-2, Slok No. 36, 27 and 
38 is the same with AGS 

(iv) But in the case of Yajfiavalkya Smrti (YS) it is different to 
some extent, Sloka 37. And after this, “the urdha age limitation 


one should fallen in savitripatita vraty vratyasamadrteritoh” 


them. If the youth is to be initiated he must be arranged all the garments 
which has not yet be washed or put on an antelope-skin or garments 
should be reddish-yellow one in case of Bra&ihmana, in case of Kshatriya 
put on the skin of a spotted deer or light red one garments will be yellow 
one. The girdles or mekhalas are : made of Munja grass that of a 
Brahmana, a bow string in case of Kshatriya and in case of Vaishya put 
on woolen garment. And in case of Dandas or staffs are : a palasa wood 
in case of Brahmana, in case of Kshatriya Dambaru or Udambara wood, 
and in case of Vaishya of Vilva wood. In the case of height of the staffs or 
Dandas are, that of Brahmana up to the head or hair that of Kshatriya up 
to the fore-head and in case of Vai$hya up to the Nagikd or nose limit.”! 
The AGS again comments — ‘sarve va sarvesam (RVGS, 
1.10.20). It means all the staffs are to be used by all men of all castes. 
After the samskara or ceremony begins the study takes hold of the teacher, 
the teacher sacrifices and then stations himself to the north of the fire with 
his face turned to the east. To the east of the fire, with his face to the west 


the other one. The teacher then fills the two hollows of his own and the 


21. palago brahmanasya audambarah kshtriyasya vilvo baisyasya, 


kesasarnmito brahmanasya  lalata sammitah  kshatriyasya, 


pranasammito vaisyasya. - AGS, 1.19.13 
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student’s and joined hands with water and with the verse, “That we choose 
Savitri (RV.V. 82.1) - he makes with the full (hollow of) his (i.e. the 
students hands). Having thus poured over his hands, he should with his 
own hand seize his (i.e. the student’s) hand together with the thumb, with 
the formula, “By the impulse of the god Sabitri with the arms of the two 
Asvins, with Pusana’s hands’. It seize thy hand with the words, Savitri 
has seized thy hand, a second time with the words, ‘Again is thy teacher’ a 
third time. And he should cause him to look at the Sun while the teacher 
says, ‘God Savitri, this is thy Brahmacarin’; protect him; may he not die’. 
And further the teacher says, ‘whose Brahmacarin art thou? The 
Brahmacarin art thou, who does initiate thee and whom do does he 
initiate? To whom shall I give the in charge’? With the half verse, a youth 
well attained, dressed, came hither’ (RV.III.8.4) he should cause him to 
turn round from the left to the right. Reaching with his two hands over his 
(i.e. the student’s) shoulders (the teacher) should touch the place of his 
heart with the following (half verse). Having wiped the ground round the 
Fire the student should put on a piece of wood silently. ‘Silence, indeed is 
what belongs to prajapati. The student becomes belonging to prajapati’ — 
this is understood (in the Sruti). Some do this with a Mantra: “To Agni I 
have brought a piece of wood to the great Gatavedas. O Agni; through the 


Brahman may we increased thou, sva@ha !’ Having put the fuel on the fire 


4] 


and having touched the fire he three times wipes of his face with the 
words, ‘with splendour I anoint myself’. ‘For with splendour’ dees he 
anoint himself? — this is understood (in the Sruti). ‘On me may Agni 
bestow insight, on me offspring, on me splendour on me may Indra 
bestow insight, on me offspring, on me vadiance’. ‘What they splendour is 
Agni, may I there by become vigorous resplendent what they vigour is, 
Agni, may I thereby become vigorous. What hey consuming power is, 
Agni may, there by obtain consuming power’ — with these formulas he 
should approach the fire, bend his knee, embrace the teacher’s feet, and 
say to him ‘Recite Sir ! The Savitri, Sir Recite! Seizing with the student’s 
garment and with his own hands the student’s hands the teacher recites the 
Savitri, firstly pada by pada, then hemistich, and finally the whole verse. 
He should make him recite he Savitri as far as he is able on the place of 
his the student’s heart the teacher lays his hand with the fingers upwards 
with the formula ‘In to my will I take thy heart after my mind shall thy 
mind follow; in my word thou shall rejoice with all thy will; may 
Brhaspati join thee to me’. After this the student has to observe a 
Brahmacarin vrata having tide the girdle round him and given him the 
staff, he should impose the observance of the Brahmacarin on him with 
the words, ‘A BrahmacdGrin thou art, eat water, do the service, and do not 


sleep in the day time. Devoted to the teacher - study the Veda. This 
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Brahmacarin vrata observes for three days or according to the GS texts 
Sakhd in every Sakhd of the each GS texts. At the finishing time of the 
Homa of the Upanayana the student is suggested by the teacher to beg the 
Anna from mother three times saying the verse, ‘ma viksyam dehi’. And 
then father and mother return back to the student saying the word, ‘aham 
adhyapayamitvam’. Like this the student should be returned back to the 
house. And finishing the upanayana, the Brahmacarin vrata ended after 
three days of observations by system of the GS of own Sakha@. Perhaps the 
Brahmacarin vrata is the symbol of veddtambha.”” However, that may be 
‘The APGS (IV. 10.18) and the Khadiva Grha Sttra (Kh.G.S.) (I. 4.8-10) 
agree with the AGS in prescribing this rite to be performed on the northern 
side of the fire and the KhGS also mentions that the student should face of 
the west but the other texts do not specify the direction to which the 
teacher should face. The SGS (11.1.28-2.4), the Kou.G.S. (11.1.28; 2.1), 
the Bha.GS (1.7), and the GGS (11.10. 15-16) also prescribe that the 
teacher and the student should look to the east and the west side 


respectively, but the other texts differ from the AGS in prescribing that 


22. (i) SEB’s — AGS-Kandika, 19, 20, 21, pp. 187-190 
(ii) AGS of RVGS, pp. 41-46 


AGS, 19, 20 and 21 Khandas of first chapter, pp. 43 — 48 
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this rite should be performed to the west of the fire. In prescribing that the 
hands of the student should be touched thrice, the AGS is peculiar one 
(The thesis a vertical study of the child ceremonies in the AGS, (author is 
Dr. Ram Hit Tripathi, and from the Upanayana chapter pages no 126). 
After finishing the Brahmacarin Vrata of the upanayana ceremony the 
student should obey the rules and regulations of the ceremony in his 
whole (i.e. trisandhya Gdyatrt Mantras, bathing in he early n the 
morning, respected duties for his preceptor, family, society etc) life. The 
upanayana ceremony is centralized by the mantras of Sabitri (savita or 
sun) and for that cause Sabitri Mantras should be performed by the 
observer of the ceremony for getting energy or ‘Tezah’ from the Savitri 
God and as for example in the PGS 11. Kandika@ cited the holding 
yajibratam saying the mantra ‘yajfapabitam paramam’ patram 
prajapaterjat sahajam purastat Ayusyamgrayam pratimun- cani stubhram 
yajnaoabitam valamastu Tezah’, by the two Pandits Karko Padhyaya in 
Vaskdeva Diksita, in the page no 121’. It is clear that for the energy 
getting we observe the upanayana or dwijanma ceremony, for which one 
should be samskara, 
Vedarambha 

A student should observe a ‘vrata’ of ‘Brahmacarya’ at the 


time of ‘VedGrambha’ or ‘Vedadhyana’. This view is carried in GS texts 
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in every sakha. ‘dvadasa varsani vedabrahmacaryam’ according to the 
AGS 1.3.20. A student should observe his ‘Brahmacarya’ with a 
procedure that he should wear a ‘Mekhal@ and with a ‘Danda’ and then 
he is to be the system of ‘vedétdhayana’. After this the teacher or Acarya 


> The Asvalayana sakh@ maintains that for the 


will give him advice.’ 
‘Adhayana’ of Veda — ‘dvadasa varsan vedavrahmacaryam’ which is 
cited above. After he Upanayana this Brahmacarya ~ vedadhyana is able 
by a student of the Vedic periods in the 20" Kandika of the AGS. At the 
beginning of the Vedadhyayana the teacher with handful of water offers to 
‘the students with the formula ‘By the impulse of the God Sabitri with the 
arms of the two Asvins, with pusana’s hands, I seize thy hand’. And then 
the teacher should do their own ‘karma’ according to the prescribed 
formed (AGS 1.9-10.20 accordingly (The Sacred Books of the East — by 
Max Mullar & Oldenbarg, p. 180). After this the student should wipe the 


ground round the fire and he should put a piece of wood silently, ‘silence 


indeed is what belongs to prajapati!. The student becomes belonging to 


23. ‘Brahmacaryapoasan karma kuru diva ma_ svapsirac&éryadhino 


vedamadhisva’ iti, AGS. 1.22.2 
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prajapati’, this is understood according to the Sruti.”4 

The Manusmrti is also the same opinion. At the time of 
Vedarambha, the author of Manusmrti says ‘from the time of adhayana or 
vedarambha, the student must follow some prescribed rules until 
completed his Siksha or Education, i.e. he should take the light food, 
sleeping a the earth three nights or one year, he should obedient to the 


AcGrya, he should give up the fatty food, collect the samidha for evening 


and morning for Homagni, he must contro! his /ndriyas, well behaved and 


24. The wiping of the ground the fire is compared with the chapter of 
SGrikhayana GS 1.7.11. Narayana here has the following remarks, 
which I can scarcely believe to express the real meaning of the Sutra: 
Here the wiping of the ground round the fire is out of place, because 
the Samskaras for the fire have already been performed. As to what, 
it should be observed that the wiping is mentioned here in order that, 
when fuel is put on the fire in the evening and the morning the 
sprinkling of water and the wiping may be performed’. But on this 
occasion (at the Upanayana) the student does not perform, the wiping, 
& C and silent puts a piece of wood on that fire.’ 


SEB., p. 189 
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politeness is his another criteria, he should beg the food for him and 
Acarya, he should give up his laziness, he should cooked the food for him 
and his Acdrya, so the author of Manusmrti opines in the 65 to 70 slokas 
in his smrti and 73 slokas of second adhyaya.”° Not only he cited Karmas 
but some other Karmas which are related to the Veda study, according to 
the AGS also. 

According to Yajtiavalkya “yajnandm tapasam caiva subhanam 
caiva karmanam, veda eva dvijatinam nigreyasakarah parah”. At the 
time of vedarambha or vedadhyayana the student should study the Srauta 
smartanam and tapasam thoroughly at the time of Brahmacarya.’® In the 
' Yajriavalkya smrti, the time of the Vedadhayana is connected with the 
time of Upanayana. Same case of in the Manusmrti also. In the AGS and 
we find the procedure of Ved@dhayana has already been discussed. The 


procedure of Upanayana and vedadhayana is same from the time of 


25. ‘adhyesyamanstvacanto yatha sastramudangmukhath / 
brahm&njalikritoadhyapyo laghuvasa jitendriya // MS, 2/70SL 
brahiviarambha abasane ca padau grahyau guroh sad / 
samhatya hastavadhyeayams hi brahmanjalee smritah // Ibid, 2/71 
adhyesyamanam tu gururnityakalamtandritah / 


adisva bho iti bruyadbiramasti tvaitiv caramet// Ibid, 2/73 


26. YS. Brahmacarin — 2 chapter, Acarya adhyaya, SI. No. 40, p. 12 
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Brahmacarya vrata in the maximum theories. So, the AGS in its 
21" Kandika opines that.”’ It means by the help of this mantra the student 
expresses his willingness for the collection of the samidha tree for the 
oblation of the Agni. Again, the AGS 1.3.21 mantra says Yeoasa 
hyevatmanan — samanaktiti vijnydyate’. It is known from the Sruti that 
with the help of blood the student may do to ‘/epaka’ in his body. In the 
case of increasing intelligence, the student prays to the Agni ‘to give him 
talent, prajna and energy’ (AGS. 1.4.21) etc. Having finished this the 
Brahmacarin with his dress holding the two hands of his teacher utters the 
Savitri Rik separately in every ‘carana’ or half ‘caran’ in order to give the 
lesson of Savitri Rik. And then, on the place of student, heart (the teacher) 
lays his hand with the fingers upwards, with the formula; ‘In to my while I 
take thy heart; after my mind shall thy mind follow; in my word’ thou 
shall rejoice with all thy will may Brihaspati join thee to me’’, with the 
Mekhala and Danda given to the ‘Sisya’, the teacher gives him advices 
with words, - ‘A Brahmacarin thou art, drink water. Do the service. Do 


not sleep in the day time. Devoted to the teacher, study the Veda’. And 


27. ‘mantrena haikeagnaye samidhamaharsambrihate jatavedasa, taya 
tvamagnevardhasva samidhe brahmana wayam svaha iti’, 


AGS, 1.21.1 
28. AGS, 1.21.7 as quoted in the SBE, p. 190 
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then twelve years lasts the Brahmacarya for each Veda or until he has 
learnt the Veda. Let him put fuel on the fire in the evening and in the 
morning. Let him first beg a man who will not refuge (mate and may be 
female one). All the time of begging he should use the words, ‘Sir! Give 
food! Or Sir, give Anupravacaniya food’. After begging which he has 
received he should announce to his teacher, and then he should stand the 
rest of the day. After sun-set the student should cook the Brahaudana (or 
boil rice with which the Brahmanas are to be fed) for the Anupravacaniya 
sacrifice which he has to be performed after a part of Veda has been 
studied and should announce to the teacher ‘It is ready’.”” The teacher 
should sacrifice while the student takes hold on him, with the verse, ‘The 
wonderful Lord of the abode’ (RV. 1.18.6). And second time with the 
Savitri. And whatever else has been studied after words. A third time to 
the Rsis. A fourth time the oblation to Agni Svistakrt. These are the rules 


for the student before finishing his study. 


29. The student should according to the rules of Pakayajrias cook the 
Anupravacaniya food and announce it.to the’, teacher in the words. 
‘The food is cooked’ — Narayana 
And in the tenth mantra of twenty second kandika of the first chapter, 
the same mantras are to be seen in the Samkhayana Grhy Sutra 


11.6.7; Paraskara GS, 11.5, 8. 
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Samavartana (convocation) 

After giving food to the Brahmanas the student should cause 
them to pronounce the end of the Veda (study).*” From that time the 
student should eat no saline food, he should observe chastity, and should 
sleep on the ground for three nights, or twelve nights or for one year. 
When he fulfills those observances the teacher performs for student the 
‘production of intelligence in the following way — while the student 
toward an unobjectionable direction of the horizon sprinkles thrice water 
from left to right with a water pot round a palasa tree with one root, or 
round the Azusa bunch (if there is no palaga) the teacher cutses him to say 
(O glorious one, thou art glorious. As thou, O glorious one! Art glorious, 
thus, O glorious one, led me to glory. As thou art the preserver of treasure 
of sacrifice for the gods, thus may I become the preserver of the treasure 
of the Veda for men’. After this the student should cut his hair or may not 
cut as it is not compulsory. In some cases of the Samavartana 
(convocation) no expressive rules only by the teacher advice it is to be 


done. At the end the student should recite the Savitri Rik, and ‘that we 


30. ‘He should say, ‘Sirs! Pronounce the end of the Veda (study). And 
they, should reply ‘May an end of the Veda (study) be made’. 


Narayana. 
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choose of god Savitri (RV. V.82.1)’, than the student of the samavartana 
ceremony selects priests for officiating at sacrifice from the mother or 
father side as it is one and well-versed in the Vedas. For the sacrifice the 
student chooses first Brahman, then the Hotr, then the Adhvaryu, then the 
Udgatri, or all the officiate at the Ahina sacrifices at those lasting one day. 
But Kausitakians prescribe the sadasya as the seventeenth, saying ‘He is 
the om looker of the performances’. This has been said in two Rk mantras 
viz. ‘He whom the officiating priests performing the sacrifice in many was 
(RV. VIIL.58.1.2). Then he chooses the Hotr first — with the formula ‘Agni 
is my Hotr’, he chooses the Hoty, with the formula a Candramés (moon) 
is my Brahman, again with the formula ‘Aditya (sun) is my Adhvaryu, and 
with the same formula ‘parganya is my Udgata, with this, ‘The waters are 
my recites of what belong to the Hotrakas’, with this ‘the rays are my 
Camasadhvaryus’, with this ‘The ether is my sadasya’. He whom has 
chosen should murmur ‘A great thing thou hast told me, splendour thou 
has told me, praise thou has told me; glory thou has told me, fortune thou 
has told me, success thou hast told me enjoyment thou has told me, 
satiating thou has told me everything thou has told me’. Having murmured 
this formula, the Hotri declares his ascent in the words ‘Agni is thy Hotri, 
He is thy Hotr, thy human Hotr am I’. In this process the other priests 


will do the same with the help of prescribed rules and regulations the 
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Samavartana (convocation) ceremony is running with priests and 
Yajamana with he sacrifice. For the priests, there are fees also. If all the 
conditions are favourable, the priests do neither eat flesh nor have 
intercourse with his wife until the completion of the sacrifice.*' And at the 
end of the convocation ceremony for the above cited three classes of 
students the teacher, and priests utter ‘By this prayer, O Agni, increase 
(RV.1.31, 18) with this verse, let the student offer at the end of the 
sacrifice and oblation of Agya in this Daksinagni, and go away here he or 
they likes, and in the same way one who has not set up the Srauta fires, in 
his sacred domestic fire with this Rk ‘Forgive us, O Agni, this sin’ 
(RV.1.31.16). 

After completing his study when the student returns back to his 
home the family offers him ‘Madhuparka’ (milk mixed with honey). At 
the end of the year if Ac@rya comes to the house of student he performs 
the works of present relatives or other by some good systems, so that the 
student can be identified as a Snataka (graduate). There are some other 
yajnias also which are to be observed by the rules and regulations of the 


AGS text. 


31. ‘vedagrahanaiim va brahmacaryam bhaveti pragurdham va dvadasa- 
bhyam’ AGS, 1.22.4. The vedagrahana students are of three classes 


as (1) vidyasnanam, (2) vratasnanam and vidyavratasnamitt’, Ibid 
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Other Rites of the AGS Texts 
The Sravana Ceremony: 

The other rites in the AGS are Sravana ceremony is performed 
on the full moon day of the Sravana month.” Having filled up a new jug 
with flour of fried barley, he lays this jug and a spoon for offering the 
Balis on new strings of a carrying pole and thus serpents them. After 
preparation of fried barley grains the observer smears half of them with 
butter. And then after sun set he prepares a mess of cooked food with the 
four verses — ‘O agni! Lead us to a good path to wealth’, (RV. 
1.189.1sequ) verse by verse and with his hand the cake in one dish with 
the formula, ‘To the steady one, the earth demon svah@!’ The cake should 
be entirely immersed into the butter and its back should be visible with the 
verse “‘O Agni! Do not deliver to us to evil’ (RV.V.1.189.5) he sacrifices 
over it the butter in which it had lain and with the verse, ‘May the steeds 
as our invocation be for a blessing to us (RV. VIII.38, 37), he sacrifices 
the besmeared grains with the joined hands. The other grain he should 
give to his people. After this he, out of jug, fills the spoon with flour, 
goes out of the house to the east pours water on the ground on a clean 


spot, and sacrifices with the formula ‘The serpents which are territorial, 


oc — oo . rm 
32. ‘sravana paurnamasyam sravanakarma’, AGS. 2.1.1 


which are airal , which are celestial, which dwell in the of the horizon to 
them I have brought this Bali:’ And then having gone round the Bali 
from left to right, he sits down to the west of the Bali with the words, 
“The serpents art thou, the lord of the keeping serpents art thou, by food 
than protects men, by cake the serpents thy sacrifice the gods. To me, 
being in the serpents being in thee should serpents do not harm. I give 
over the firm one (the spoon) to thee’. In the Sravana ceremony, while 
serpents do not harm him or his family members in the house or his Basti. 
The Margasirsa Ceremony 

‘Margasirsa’ is a new conception to us which we find in the 
AGS. It is finding only in the AGS. Mdaragasirsa is a ritual or sacrifices 
which is to be performed by the householder in the nearest Sukla 
Caturdasi Tithi of the full moon day or on the Tithi of the full moon itself 
in the month of yee or Agrahayana’.”’ It is known as ‘redescent? rite 
also. The householder should renovate the house give a new coating to 
the walls, spread out a new roof and level the floor, offer oblations of 
milk-rice when the sun has set, at that time ine householder should 
murmur the following mantra ‘Beat away, O white one, with the foot with 


Here no oblations thy fore-foot these seven daughters of Varuna 


33. AGS, 2.3.3 
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and all that belongs to the royal lineage svah@! Within the dominion of 
the white serpent has killed any-body. To white one, the son of 
Vaidarbha, I offer reverence, Svaha.” of Svistakrt are made. Again, ‘May 
we remain safe from the sons of Prajapati’ the householder should 
murmur the mantra thus while looking at fire, “Be happy and friendly us”. 
And others works are to be done by the prescribed form of the AGS. After 
this he performs the sacrifice with the formula ‘To the divine hosts of the 
serpents Svaha!’ — let him offer the Bali in the evening and in the morning 
till the prab aeons ceremony. Again some count the days till the 
pratyavarohana and offer the corresponding number of Balis already on 
that day on which the Sravana ceremony is performed. 
The Asvayuja Ceremony 

On the full moon day of Asvina month, the Asvayuja ceremony 
is performed — ‘Asvayujani Asvayujikarma’ (AGS, 2.11.1). Having 
elecrated the house wall with wearing, washing dress, having prepared 
with the aim of Pasupati or Siva with formula — ‘pasupatyaye svaha’, 
Sivaye svaha, sankaprsataveka svaha@’ offers the oblation’s to Siva. He 
should sacrifice with his joined hands a mixture of curds and butter 
(Paristaka) with the formula ‘May what deficient be made full to me; may 
what is full not decay to me. To parisataka svaha, united with the 


seasons, manners, Indra, Heaven and Earth with the visve devahas svaha’. 
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With these formulas a mess of cooked food is offered at the Agrahayana 
by one who has set us the sacred fires srauta sacrifice. It may be observed 
domestic fire also. 
Astamiswastaka 

‘Hemantasisirayoscaturnam aparapaksanam Astami swastaka’ 
(AGS, 2.1.4). It means on the eight days of the four dark fortnights of the 
two seasons of winter and Sis‘ira the Astaka ceremony is celebrated™ or on 
one of these days. The day before, he should offer the oblations to the 
fathers. And boiled rice, with a sesamum seeds, rice-milk or cakes made 
of four saravas of ground grain sacrificing with eight we ‘May the (1 
sequ) fore-fathers and higher arise (RV.X.15. 1 sequ)” or with as many 
verses as he likes. On the next day the Astakas are celebrated with an 
animal sacrifice and with a mess of cooked food and the ox may also give 
grass or he may burn down brush wood with fire with the words ~ “This is 
my Astaka. But he should not omit celebrating the Astaka; some sate to 
be sacred to the visve devas, some to Agni, some o the Sun, some to the 
Prajapati, some state that the Night is its deity, some state that the 


Naksatras are, some state that the seasons are some state that the father’s 


34. SGS, 11.12 sequence — the four months of Hemanta, Sigira are 
margasirsa — pausa, Magha and Phalguni. 


392: RV hos 
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are, state that cattle is. After killing the animal according to the ritual of 
the animal sacrifice, omitting the sprinkling with water and touching of 
the animal with a fresh branch, he should draw out the Omentum and 
sacrifice it with the verse, - carry the Omentum, Gatdavedas to the Fathers, 
where thou knows them resting after. May streams of fate flow to them, 
may all these wishes be fulfilled — svaha’. And the others fumets of this 
ceremony is of prescribe form with the AGS text. 

Anvastakya 

Next day of the astaka ceremony the Anvastaka ceremony is to 

be performed.*® Having prepared a portion of that same meat, having 
established the fire on a surface inclined towards the south, having fenced 
it in and made a door on the North side of the enclosure, having strewn 
round (the fire) three times sacrificial grass with its roots, without tossing 
it, turning the left side towards the fire, he should put down the things to 
be offered, boiled rice, boiled rice with sesamum (silch) seeds, rice milk, 
meal-pap with curds, and meal-pap with honey. The ceremony should be 
performed according to the ritual of the pindapitryajna. Having sacrificed 
of those sorts of food with the exception of the meal pap with honey, he 


offers to his Fathers and to their wives with the addition of rum and with 


36. ‘aparedyur anvastakyam’. AGS, 11.1.5 
The meat is that of the animal killed in the Astakaday. 
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the scum of boiled rice. Some dug the two holes and some dug the six 
holes on the earth and put on the holes sometimes as ‘Ayataksketra type; 
so that the pitries’ oblations are to be offered on the east side of hole and 
their wives, oblations are to be offered. After performing the Anvestakya 
ceremony, he should or they should perform it at the nearest Krsnapaksa 
day with the help of given three or five or nine Brahmanas with giving 
them donations. This function is known as ‘Madhyavarsa’ ceremony. All 
these are to be done according to the prescribed forms with the help of the 
AGS. 33.11.1.10. 
Ratham Aroksyam 

When he mounting a chariot he wants to take journey — he 
should ouch the wheels with his two folded hands separately with the 
words ‘I touch thy two fore-feet. Thy two wheels are the Brihat and the 
Rathantara (samans). And then ‘Thy axle is the vamadevya’ with these 
words”’ he touches the two naves in which the axle rests. After this at the 
mounting of the chariot he should mount the chariot with the right foot 


first, with words, ‘with Vayu’s strength I mount thee, with the Indra’s 


37. ‘ratham arokshyan nana panibhyam chakre abhimriset, aham te 
purvarn padabilbhed brihadrathanterete chakre’. AGS. 11.1.6 
‘He should touch at the same time the right wheel with his right hand 


and the left wheel with the left hand’, Narayana 
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power and sovereignty’. Then he should touch the reins, without reins he 
should touch the horses. When the horses put themselves in motion, he 
should murmur, ‘Go forward to thousand fold, successful vigour, divine 
chariot, carry us toward’ and the verse, ‘Free strong be thy limbs’ (RV. 
V1.47.26). With the same RK, the other wooden parts should be touched. 
And then with the help of ‘sthiraw’ RK (RV 3.53.17) he should touch the 
every parts or limbs of the chariot. If some body will want to travel inside 
the wooden ship (Nauka) he should utter the, “sutramdnam’ mantra or Nik 
(RV. 10.63.10). And other works are to be done with prescribed rules of 
the second chapter sixth Kandika of AGS text. When the climber of 
chariot will oa near to his home and in the front of ‘Surya’ he utters 
‘Asmakam’ (RV.4/31/15) and climbs on a new chariot. Like these other 
works are to be done in the prescribed forms of sixth Kandika of second 
chapter or Adhyayas. 
Vastu Pariksa 

After this, the Vastu examination is described in the seventh 
Kanda of that the second chapter of the AGS. The meaning of this is the 
examination of the ground or land where he intends to build a house. It 


must be non-salinous soil of undisputed property.°® It is from the Vastu 


38. ‘athato bastupariksa’. AGS, II.1.7 
‘anukharam abibadisnu’. Ibid 


59 


sastra which accepts the text of the AGS. In this examination, there is a 
formula of each point. The ground where is to build the house should be 
herbs and trees, plants with thorns and with milky juice, he should dig out 
with their roofs and remove them. And in the same way the following 
sorts of plants, viz. Apamarga, Potherbs, Tilavaka, Parivyadha etc. A 
spot where the waters, flowing together from all sides to the centre of it, 
flow round the resting place, having it on their right side, and then flow 
off to the east without noise, that posses auspicious qualities, where the 
waters flow off, he should have the provision — room. And some other 
prescribed rules of seventh Kandika by which a auspicious house can be 
established by the house builder person. After this the Vastu examination 
is narrated in the eight Kandika of the AGS second chapter, like this that 
he should dig a hole or pit knee-deep and fill it again with the same land 
which he has taken out of it.” If the land or earth reaches out of the pit, 
the ground is best, if it is level, it is of middle quality, if it does not fill the 
pit it is to be rejected.*” After sun set he should fill the hole or pit with 
water and leave it so through the night. If in the morning there is water in 


it, the ground is best or excellent, if it is moist, it is of middle quality, if it 


39. “ganumatram gartani khatva tair eva pam-subhih pratipurayet 
AGS.II.2.8 


40. ‘adhike prasastarh same bartam nyUne garhitam’. Ibid 
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is dry it is to be rejected. While ground of sweet taste with sand on the 
surface, should be elected by a Brahmana."| Red land or ground for a 
Kshatriya, yellow ground for a Vaisya."’ He should drew a thousand 
furrows on it and should have it measured off as quadrangular, with equal 
sides to each of the four directions or as an oblong quadrangle. With a 
Sami branch oran udambara branch he sprinkles it with water, going thrice 
round it, so that his side is turned towards it, reciting the santatiya hymn.” 
And the author of the AGS opines“ that the systematic prescribed rules of 
the buildings or houses the AGS text declared. After doing some 
systematic prescribed rules the house is built separately with two separate 
dynasties. The house should be built with digging the ‘Garta’ in which 
the post is to be fixed. Firstly the middle post is to be established wel! and 


after this the other posts of the house with the uttering of ‘prithibya’ a full 


water pot on the top of middle of the new established house.” After the 


41. ‘svetarh madhurasvadam sikatottaram brahmanasya’ 
Ibid, II.6.8 


42. ‘lohitarh kshatriyasya’ and pitath vaigyasya. Ibid, 11.7 to 8'°.8 


43, ‘abi chinnaya codakadharaya apahistha mayobhuva iti treen? 
Ibid, 11.12.8 
44. ‘vasantaresu Saranani karayet.’ Ibid 


45. (a) ‘sadiirbasit chatasrsu sitasu manikarn pratisthapayet prithivya adhi 
sambhaveti’. Ibid, 11.3.9 
(b) SEB, p. 213 
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prescribed rules inside the middle of the new house he should cook a mess 
of food, sacrifice there from with the four verses, ‘v@stospati’, accept us 
(RV. VII.54. 1 sequ) verse by verse, should prepare food, should give to 
he Brahmanas to eat, and should cause them to say, “Lucky is the ground! 
Lucky is the ground.”® 
Grhaprapadanam 

According to the author of the AGS describes in the tenth 
Kanda of second chapter that the entering of the new house he should be 
provided with full of seed corn.*’ And he should plough his field under 
the Naksatra ‘uttarah, prosthpadaih, phalgu nyas or rohini. In order that 
the wind may blow to him from the field, he should offer oblations with 
the hymn, ‘through the Lord of the field’ (RV. IV. 57), verse by verse or 
he should murmur that hymn. He should speak over the cows when they 
go away, the two verses ‘May refreshing wind blow over the cows’ (RV. 
X.169.1 sequ). When they come back he should recite the following 


verses ‘May they whose udder with its four holes is full of honey and ghee 


46. ‘madhya agarasya sthalipakam srapayitya vastospate 
pratiganthyasman iti  chatasrabhih pratriyacham hutvannam 


. - ’ . —f- . /. ° - oe - . 
samskritya brahmanan bhojayitva Sivam vastu Sivam vastviti vasayit.’ 


47. ‘bijabato grhan prapadyate’. Ibid, II.2.10 
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be milk-givers to us; (may they be) many in our stable rich in ghee. 
‘Come hither to me, giving refreshment, bringing vigour and strength. 
Giving inexhaustible milk, rest in my stable that | may become the highest 
one’. And ‘They, who have raised their body up to the gods’ — the rest are 
in the hymn of (RV. X. 169, 3.4). Others are according to the prescribed 
rules and regulations of the AGS second chapter of tenth Kandika. 
Panca Yajrias 

After this, he sacrifices to the Gods, the Beings Fathers to the 
Brahman and to the men are ihe five sacrifices of the third chapter of the 
AGS 1.2."° And here now if he makes oblations over the sacred fire this is 
the sacrifice to the Gods. If he makes Bali offerings, this is the sacrifice to 
the Beings. If he gives pinda offerings to the Fathers, this is the sacrifice 
to the Fathers. If he studies Vedic texts, this is the sacrifice to the 
Brahman. If he gives offering to the men, this is the sacrifice to the men. 
At the end of the Pafica Maha yajrias, the author describes the rules and 


regulations of the recitation of the Vedic Texts for one’s self. These are to 


48. ‘devayajfia, Bhita yajrfa, Pitr yajrfa, Brahma yajnasca manusya yajna 


iti”. AGS. ILf.2.1 
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be performed in everyday.” 
Atha Svadhyayabidhih 

One should recite the Vedic texts for one self in the following 
vidhis..° He should go out the village to the east . north side, bath in 
water taking water on a clean spot, bearing the yarijapabitant do the 
‘Achmana’, he should spread out, he should wear a dry garment’, a great 
quantity of darbha grass, the tufts of which are directed towards the east, 
and should sit down there on with his face turned to the east, making a lap, 
putting together his hands in which he holds purifiers (Kusa blades) so 
that the right hand lies uppermost. It is understood (in the Sruti), ‘this is 
what darbha grass is: it is the essence of waters and herbs. He thus makes 
the Brahman provided with essenee: Looking at the point where heaver 
and earth touch each other, or shutting his eyes, or in whatever way he 
may deem himself apt (for reciting the Veda), thus adapting himself he 


should recite the sacred texts for himself. And then firstly the Vyahrities 


49. ‘tad yad agnin juhoti sa deva yajna, yad balim karoti, sa bhuta yajno, 
yad pitrbhyo dadaty, sa pitryajrio, yat svadhyarh adhiyate, sa 
brahmayajno, yan manusyebhyo dadati sa manusya yajna iti’. 

Ibid, [1.3.1 


50. ‘athatah svadhyayabidhih’. Ibid, III.1.3 
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preceded and then pronouncing the ‘omkara dhvani’ he should start the 
Vedas. After this he repeats the Savitri (RV.III.62.10) firstly pada, then 

the half of Rkas and the third time the complete mantra with a single 
‘§vasa’. And then he should recite for himself the following texts, viz. — 
‘the Rkas’ the yajus, the samans, the Atharvan and Angiras hymns, 
hymns, the Brahmanas, the Kalpasiittras, the Gathdas, the texts in honour 
of kings and heroes called Narasamgis, the Itihasa and Puranas.”' 
Thereafter ‘yad ricoadhite pay-ahutivirevam tad devatas tarpayati ... etc. 
(AGS, 3.2.3)’ by these prescribed system he should give the ‘Tarpana’ 
offering to the devatas so that the gods are satisfied. And then the fruits 
of the recitation of tenth subjects are that the reciter or earth should be full 
of milk is nectar and the offerings also go to the pitrs. And the Vidhis or 
rules also declare that the reciter will recite the ten subjects with his mind 
capacity. After finishes ‘svadhydya’, heshould offer the ‘Tarpana’ to the 
Devatas as such Prajapati Brahma, Vedas, Gods, Rsis, Chandas, Omkara, 
Vasatkara, Vyahrtis, Savitri, sacrifices. Heaven, Earth, Antariksa, days 
and nights, detters, sidhagans, oceans, rivers, hills, ground, ausadhi, 


vanaspali, Gandharva, Apsaras, Serpents, Birds, Cows, Sadhyagan, 


51. ‘atha svadhyayam adhiyita rico yajurmsi samayatharvangiraso 


brahmanani kalpan gatha narasarngir itihasa purananiti’. Ibid 
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Brahman, Yaksha, Rakshyas and a the end Sarvabhiitadevah. And then he 
will have to give the tarpanas to satisfy the Risis by offerings with the 
mantra *Tripyatu’ i.e. Satarchi Madhyama, Grtsamada, Visvamitra, 
Bamadeva, Atri, Bharadwiaja, Basiktha, Parasara and the sages connected 
with pabamana sitkta and small and Maha siiktas connected risis. There 
after he should keep the ‘yarijapabitam’ in the left ‘skandha’ by the 
system pracinavati, he again give the ‘Tarpana’ to satisfy the Acaryyas by 
offering and pouncing the verse ‘Tripyatu’ the Acaryas as such to 
Sumantu, Jaimini, Vaisampayana, Paila  Sutra-Bhasya-Bharata,, 
Mahabharata, Dharmacdrya, Gananti, Bahabi, Gargya, Gautama, 
Sakalya, Babhrabya, Mandavya, Mandiikeya, Gargi, Baklabi, Badba 
Pratitheyi, Sulabha, Maitreyi, Kahol, Kausitaka, Mahakausitaka, 
Paingya, Mahapaingya, Suyaiija Sankhayana, Aitereya, Maha-aitereya, 
Sakala, Vdaskala, Sugatabakla, Audabahi, Mahaaudabahi, Saugami, 
Saunaka, Asvaldyana, and ye ca anye Acaryah, ‘Tripyatu’. And then the 
father and fore-fathers ‘Tarpanas’ should be given and should offer some 
donations according to his capacity. The donations are to be given 
according to the Sruti so that after taking food, the Brahmans are to be 
satisfied when the Vedddhyana a person is not purred by bathing and the 
place is impure when he will study the Veda, he should keep away from 


the Vedadhyana. 


66 


Athato’adhyayopakaranam 

The fifth Kandika’s, the third chapter starts the Vedadhyana 
ceremony where it is stated that the herbs when appear when the moon 
stands in conjunction with SrGvana month, or on the fifth day of that 
month under the Hosta-Naksatra, the Veda should be studied. And having 
sacrificed the two Ajayas portions, he should offer Ajaya oblations. to the 
deities Savitri Brahman, Belief, Insight, wisdom, Memory, Sadasaspati, 
Anumati, the metres, and the Risis. He then sacrifices grain with curds 
with the texts — ‘I praise Agni, the Purohita’ (RV.1.1.1). The 
Kusumbhaka (mungoose) has said it’, If thou criest, O bird, announced 
luck to us’ — ‘sung by Gamadgni’ ~ In thy abode the whole world rests’ 
‘come to our sacrifice, O, you that are worthy of sacrifice, with care’ — 
‘whatever, be he ours, be he alien’ — ‘Look on Look about — come here, 
Agni, the Maruts’ friend’ — ‘The oblation - O king, cooked for thee’ — 
each time two verses.” Again united is your will (RV. %.191.4). Again, 
‘That blessing and bliss we choose is also an another verse. And the other 
stems of Vedddhyana are to be performed by the preceptor according to 


Vedadhyana systems of the AGS Texts. And then the Sisya recites 


52. Comp. Sankhayana IV.5.8. The verses with which the oblations are 


performed are the first and last verses of each Mandala. 
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‘agnimile purohitam ityeka’ (AGS, 3.5.6) Again the sisya recites the two 
mantras at a time, like ‘Kusumbhaka’ two mantras at a time (RV 
1.191.16), ‘Abadam’ (RV.2.43.3), ‘Grnana’ (RV.3.62.18). ‘Dhaman to’ 
(RV.4.58.11), ‘Ganta no’ (RV. 5.87.9), ‘Yonah’ (RV. 6.75.19), ‘Prati- 
cakshva’ (RV.7.104.25), ‘Agne yahi’? (RV.8.103.14), ‘yat te’ (RV. 
9.114.4), etc. The preceptor intends to study the Veda together with his 
pupil, he should, while the pupil takes hold of him, sacrifice to those 
deities — as such Agni, Svistakrt, and partake of the grains with curds; then 
follows the cleaning. After this sitting down to the west of the fire on 
darbha grass, the tufts of which are directed towards the east, he should 
put darbha blades into a water pot, and making a Brahmanjah with 
joining the two hands as a sign of veneration for Brahman and he should 
murmur “The vydhrtis preceded by the syllable Om first and he should 
recite repeatedly thrice the Savitri mantras. And then in the same way 
Utsarga ceremony performed at the end of the term of Vedic study. One 
should study the Veda for sixth months, one who has performed the 
Samavartana ceremony according to the rules and regulations for 
Brahmacarin. The others are according to the rules. Some, say that after 
Samavartana he can sleep with his wife for the sacred practice of 
Prajapati. This Upakarana should be varsika at the rainy season. Again, 


on the middle Astaka they offer food to those deities, and descend into 
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water. They satiate those same deities with water oblations. And besides 
the Akdryas, the Risis and the Fathers. This is called Utsargana. In the 
sixth Kandika of 3" chapter of the AGS describes the ‘Kamya’ rite 
prescribed in the Srauta Sutra, by which desires are attained, oblations of 
boiled rice-grains for the attainment of the those desires is fulfilled by the 
Grhya sacrifice. By those Kamya ceremonies even a ae person may be 
cured with the systematic oblations. There are some regulations who has 
seen bad dreams, with the uttering the Savitri mantras he may be released 
from bad dreams. On the other hand in case of disagreeable sight there is 
a system by which he may release from that. Even if a person will go to 
other wife he has rules to be purified by Prdyascitta Vidhana and some 
other rules and regulations by which the Kamya sentiments may be 
fulfilled after observing the systems. In the seventh Kandika of third 
chapter of the AGS, there are vidhans of regulations for the day sleeping 
persons.’ Again, If a ominous sign is seen by the householder he may be 
cured by following the regulations of curable oblations. And if a person 
loose his path he may be cured from that by worshipping god Pusan which 
mantra is found in the (RV. 1.42 ), and his dangers should be out. In the 
eight Kaydika of the third chapter of the AGS, describes the Samavartana 
(convocation) ceremony when the student returned from the Asrama to his 


home, after finishing his course duly. So, the student should get the 
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following things viz., a jewel to be tied round the neck, two earrings, a 
pair of garments, a parasol, a pair of ‘padukad or kharama,’ a staff, a 
wreath, pounded seed of Karafiga fruit for rubbing with, ointment, eye 
salve, a turban; all these are for himself and for the teacher; all these are 
for himself and for the teacher. If he is unable to get it for the both, he 
should prepare only for the teacher. There are some other rules including 
the saving ceremony. After alofing the small rules and conduct the 
student having put the piece of wood on high, and having given a cow and 
food to the Brahmanas, he should performing the ceremony of saving the 
beard. And others regulations are to be observed according to the texts of 
the AGS. But the suggestions of the preceptor suggests after having 
finished his task of learning he shall not bath in the night, he shall not take 
bath naked, he shall not lie down naked; he shall not look at a naked 
woman except during sexual intercourse, he shall not run during rain; he 
shall not climb up a tree; he shall not descend into a well; he shall not 
swim with his arms across a river; he shall not expose himself to danger, 
“A great being indeed is a Sndtaka’, thus it is understood in the Sruti. In 
the tenth Kandika of the AGS’s, third chapter, after finishing his Vedic 
course when the student returned to his house and in the journey to his 
way, if he hears the ominous birds cry in one side or in every directions he 


will have to recite the Savitri to save him from any dangers which may be 
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happened on the return journey. He will have to pray for safety from any 
danger the god Mitra Baruna just to encounter the foes and burn them up 
with thy flame. Again in third chapter of eleventh Kandika of the AGS 
repeat the same things about danger. At the journey of the student if the 
unknown dangers will come on the way he should sacrifice eight Agya’s 
oblations, he should pray the ‘Prithivi’, Agni, Antariksa, Dyaus (heaven), 
Aditya, Chandrama, Varuna, Prana metres, and Brahman and pronounces 
‘Svaha’?, by which his dangers should recovered. Lastly, in the twelfth 
Kandika of the third chapter of the AGS, the author describes the battle of 
the king when it is began, the RGjpurohita should cause the king to put on 
his armour by the rules such as the Purohita stations himself to the west of 
the king’s chariot with the hymn ‘I have brought thee hither be hero (RV. 
X.173). And after pronouncing same RV verses the Purohita should well 
equipped the king for fighting in the battle field so that the king will be 
encouraged by the Rg. Vedic mantras and wind in the battle. So, the 
Rajpurohita at the end he will pronounces the verse, ‘shot off fall down’ 
(RV. VI.75, 16), he shoot of the arrows, ‘where the arrows fly’ (1.1.V.17) 
the verse Purohita should murmur while they are fighting or he should 


teach the king the texts mentioned or he should teach the king. 


Antyestikriya and Sulva Ceremony 

In the fourth chapter of the AGS, the author describes the 
‘Antyestikriya of deceased person and Suilva Yajria or ceremony clearly. 
In this, if disease befalls one who has set up the sacred Srauta fires, he 
should leave his home and go away to the eastern or northern or north- 
eastern direction, ‘The sacred fires are fond of the village’ thus it is 
believed. If the diseased perform to restore his health a Soma sacrifice, or 
an animal sacrifice or an ordinary sacrifice and take his dwelling again in 
the village or without sacrifice he may dwell in his village. If he dies or a 
person who dies one should have a piece of ground dug up to the south- 
east or to the south-west of the village. According to some teachers, they 
opine that towards the south-west. The ground dug up should be of the 
length of a man with upraised arms or the ground should be dug ‘Five 
Aratni? — one ‘vyam’ means 5 x 24 ‘Afigulas’ or one ‘kanui- 120 
‘Angulas’. And under this digging hole will be one ‘vitasti’ — twelve 
‘Angulas’. The Smasana or cemetery should be free from all sides and 
should be fertile in herbs, but the ground should be full of plants with 
thorns and with milky juice, from when the waters flow off to all sides, 
this is the characteristic required for the cemetery (Smasana) where the 
body is to be buried. The two cemeteries are arranged — one is for burning 


another is for keeping the ‘Astis’ of the dead person. Between the two 
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cemeteries, the body burning cemetery should be upward in the middle 
portion and other sides are downwards for the futility of burning dead 
body. The assembled persons in the ‘Smas@na’ cut off the hair, the beard, 
the hairs of the body and the nails from the dead body. They should 
arrange the plenty of sacrificial grass and off butter and pouring clarified 
butter into curds which are used for Fathers. The first Kandika is finished 
with the above description. After this, the relatives of the dead person 
now carry his sacred fires and his sacrificed vessels in that direction. And 
the carrying the dead body is not following by edie both male and 
female. Only male may carry the dead body. Some say that the dead 
body should bed carried in a cart with a seat drawn by cows. Some 
prescribe a she animal should be for covering the dead body. It may be a 
cow or she goat of one colour or a black one. They tie a rope to its left 
fore-foot and lead it behind the dead body. And follow the relatives of the 
dead person, wearing their sacrificial cords (yajna pabitam) below round 
their body with the hair locks united, the older ones first the younger one 
last. When they have thus arrived at the burial place, the performer of the 
rites walks three times round the spot with his left side turned towards it 
and with a Sami branch sprinkles water on it, with the verse ‘Go away 
withdraw and depart from here’ (RV.X.14.9). In this connection to the 


south-east, on an elevated corner of that place, he places the 


Ahavaniyagni, to the north-west the Garhapatyagni, to the south-west the 
Daksindgni. After that a person that knows to do it, piles up between the 
fires a pile of fuel. And after sacrificed grass and a black antelope’s skin 
with the hair out side has been spread out there, they place the dead body 
there on which they have carried so as to pass by the GarhapatyGgni on its 
north side turning its head towards the Ahavaniyagni. And the wife of the 
deceased person to the north side of the body they place. And a bow for a 
Ksatriya, it brother-in-laws or a pupil of her husband or an aged servant, 
should cause her to rise from that place with the verse ‘Taking the bow 
out of the hand of the deceased’ (RV.X.18.9), he takes away the bow. It 
has been stated what is to be done in case of a Sidra should perform this 
act. After this having bent the bow, he should before the piling up of the 
things mentioned below which are put on the dead body is done break it 
two pieces and throw it on the pile. It is described in the second Kandika 
of the fourth chapter. And there are some prescribed rules and regulations 
and systems by which a deceased is to be burnt by the order of persons 
who conduct the functions of ‘SmaSana’. And then a ‘agni is to be carried 
by son and relatives from the funeral place to the outside of the deceased 
house. In the fifth Kandika of the fourth chapter of the AGS describe the 
gathering of ‘Asthis’ of the burning dead person. The gathering of the 


bones is performed after the tenth Tithi from the death on a Tithi with an 
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odd number of the dark fortnight under a single Naksatra, the ‘Asthis’ 
should be kept a man into a male pot without special marks. And then the 
aged persons of odd number not together with males and women gather 
the bones. The performer of the ceremony walks three times round the 
spot with his left side turned towards it, and sprinkling on it with a sami 
branch milk mixed with water with the verse, ‘ O cool one, O thou that 
artful’ of coolness’ (RV.X.16, 14), with the thumb and the fourth finger 
they should put each single bone into the urn without making noise. The 
feet first and head last. Having well gathered them and purified them with 
winnowing basket or pot made by earth, they should put the urn into a pit, 
at a place where the waters are not flowing from different sides except the 
water of rain, with the verse — ‘Go to thy mother earth there’ 
(RV.X.18.10) with the saying verse, he should throw the earth into the pit. 
After it has been done so, he should repeat the following verse ‘I fasten to 
thee’ with the (RV.X.18.13), having covered the urn with a lid, they 
should then go away without looking back, should bathe in water and 
perform a Srdaddhva for the deceased. In the sixth Kandikd of the fourth 
chapter of the AGS text, the author describes the system in case of Guru is 
dead or in the other side if he looses his develoumient then he can perform 


the ‘Santikarma’ at the ‘Amabasy@ Tithi’. And the sixth Kandika it 
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elaborately describes the systems by which the deceased family will run 
up to the Sraddhva parvana.” 

In the seventh Kandika of the fourth chapter, the author gives 
the system of Sraddhva Pravana which is applicable in case of sraddhva 
or sradhv@ of the deceased person vividly. Only we will cite, the 
important for sraddhva karma or sradhva parvana.”* Firstly the 
Ekaddista Sraddhva should be performed by the son of the deceased 
person according to the regulations of Sraddhva. Of course, before this he 
should observe the ‘caturtha@’ on the fourth day and after this on the tenth 
day he should observe the parvana ‘Dah@ on the bank of the tank or river 
and there he has to offer pindas to his pitrs or matrs according to the priest 
and prescribed forms of the AGS text. The priest should be the learned, 
moral in character and correct conduct. And after invitation of the priest 
he should have taken bathe, washes the feet of the priests or priest, sipped 
water’, to sit down as representatives of the fathers with their faces turned 


to the north one for each one of fathers, or two for each, or three for each. 


53. ‘gurunabhimrita anyeto bapksiyamana amavasyayani Santi karma 
kurbiran’ AGS, 4.1.6 


54. ‘athatah parvana sradhva kamya abhyudayika ekoddiste va’. 
AGS, 4.1.7 
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And then, with the corresponding rules he or they should offer 
the pinda which is knows as sacrifice and have been declared as the 
Sraddhva ceremonies. Here the observer of Sraddhva has given to the 
priest the Dana, food etc. according to his capability, on the other hand 
there are some corresponding rules which he has to observe according to 
the advice of the priest. After this, the ‘Sudhvi parvana’ of the deceased 
has observed. From that day the son or relatives of the deceased persons 
will be free from the observations of rigid rules for the sake of 
purifications. On that day also the pindasara are to be offered and the son 
or relatives will have to donate gold, silver, copper, cows, ‘kahi-vaties 
with a glass’ food and able things to the priests so that the dead person 
may reach the heaven by these donations, which is believed or for the 
mental satisfaction of family. The offering food to the priests is known as 
‘Brahmabhojana’. After this the ‘Sraddhva Karta’ will give ‘Daksina’ to 
the invited persons including priests. And after this, with the 
corresponding rules ‘Sraddhva Karta’ will have to arrange a ‘Bhojana’ for 
the villagers and on that day also last ‘pinda’ is to be given to the 
deceased person. Another rule is to be observed according to the texts of 
the AGS. The eight Kandika of the fourth chapter begins with the mantra 
‘atasmin, kale gandhamabyadhupa dvipachadananam pradanam’ (AGS, 


4.1.8). By this mantra the observer of Sraddhva, offer to the priests viz 


i 


gandha-malya, dhiipa, dvipa and dresses. Then some regulations are to be 
observed by the ‘Sraddhva Karta’ and after observing those regulations 
the priests are to be parted the be from that day, both will have to say 
‘astu svadheti va’ (AGS, 4.15.8). 

Atha Siilagavah Ceremony or Yaga’ 

Stllagavah yaga means the worship of God Siva or Rudra by 
offering a paSu or animal specially ox. It is in the ninth Kandikd of the 
fourth chapter of the AGS. According to the regulations of the Sillagavah 
in the autumn or in the spring under ‘Adra Naksatra’, an energetic, best 
from all sides, diseasedless spit ox should be sacrificed to Rudra. The 
colour of the ox some say on with black spot or other may say a black one 
or copper colour. From head to tail he should sprinkling with water, in to 
which he has thrown rice and barley with the formula, ‘Grow up, 
agreeable to Rudra the great God’. After this he should let it grow up. 
When it has cut its teeth or when it has become a bull which is 
sacrificially pure, the ox should be taken away from the village so that 
nobody can see the sacrifice which is to be done in the midnight and some 
say that the sacrifice should be after sun rising. After this the prescribed 
rules may apply and some functions are to be done. Then with a well- 
versed priest who gives direction to sprinkling with water, which is to be 


done at the animal sacrifice. And then we shall state what is different. 


78 


Let him sacrifice the omentum with the patri or with a leaf (according to 
the Sruti). And with the formulas, ‘To Hara, Mrida Sarva, Siva Bhava, 
Mahadeva, Ugra, Bhima, Pasupati, Rudra, Saftkara, Isfna Svaha!’ or with 
the last, six parts of that formula, or ‘Rudrdya svahetiva’ (AGS, 4.19.9). 
After this let him make Bali offerings towards the four quarters of the 
neteon to each on four rings of Kusa net work with the formulas ‘The 
hosts, Rudra, which thou hast towards the eastern direction, to them, this 
offering is brought. Adoration to thee! Do not harm to me!’. In this way 
the assigning of the offerings is performed according to the different 
Quarters of the horizon.? After this ‘what shall we do Rudra’, ‘These 
prayers to Rudra’, ‘To the, O father’ ‘These sons to Rudra with the strong 
bow’ (RV.1.43.114; 11.33; VII.46), with these four hymns he should 
worship the quarters. Then the other functions of the sacrifices are 
performed according to the prescribes regulations of Stlagava Yaga. 


At the end of the ninth Kandika is stated like this — ‘santatiyam 


55. ‘This Bali offering is performed, according to Narayana, before the 
Svistakrt of the chief sacrifice, on Kusasuna the commentator has to 
note ‘Darbhastambais trinais ca kalpavada (or rather as Prof. Stenzler 
writes Katakavad) grathi va sarbesam agrani grihitva kusasiina 
ucyante’. SEB, p. 256. 
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jJapanpasinaim madhyam iyan madhyarh ivat? and ‘Namah saunakéaya, 
namah saunakaya’ (AGS 4.44-45.9; and completed the pasijjaga’. May 
we know that after Manu some follow the MS, Yarijavalkya, Kautilya, 
Par&sara smrti sastra. 

There are some differences or similarity between other 
Grhyasutras and Sulva Sutras as we shall have to know about the Smrties, 
Dharmasutras and Grhysutras clearly. The Smrties are based on tradition, 
and it is metrical in style, the Dharmasiitras are also based on Veda, 
tradition (Smrti and the standard conduct of unselfish and virtuous 
personages), and the Grhyasitras are based on Grhyagni — Garhapatydgni 
and deal with the Grhyakarmani. Of course, the Dharmasutras are more 
closed to GSS and several topics are included in the DSS — such as 
Upanayana, Anadhyaya, Marriage, Sraddhva and Panca Mahayarijas. 
But, the scope of DSS, much wider than that of the GSS which are related 
to the domestic rituals. And the smrties are also not so wide as because 
they are confined to traditions only. Whatever that may be, we should 
know the Manusmrti, Yajriavalkyasmrti, Kautilya smrti, Pardigarasmrti, 
Smrti Sastras, MGnava Smrti, Vasistha Smrti, Gautama Smrti, Bodhayana 
Smrti, Apastamba Smrti, Hiranyakesi Smrti, VaikhGnasa Smrti, Visyu 
Smrti, Yaska Smrti and some other Smrties are in the firmament of the 


Sacred Books of the East. Some Smrties are also not published up till 
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now. The above mentioned Smrties and Smrti Sastras clearly involved in 
continuing the traditions and faiths of the societies. As the GSS are 
confined in the Grhya Karmanis, the traditional Grhyakarmanies are to be 
done by the householders. So, the similarity of the functions and | 
ceremonies are to be found, but the Smrties are differed to their own scope 
from Grihya Sitras.”° 

If we put the question — ‘Are some points of similarities or 
differences between the Grihya Sutras and Sid/va Siitras? 

Let us proceed to meet up the question. Before we know the 
similarities and differences of the two sutras, we must know the periods of 
writings of the GSS and Sulva Siitras (S.Ss) and its origin. GSs mean the 
householders observe some rituals or ceremonies such as from birth to 
death with firing the Grihyajni in every Grha Karman. The GSs are ee 
on it of course according to Vedas in their own Sakhas the author write 
their own GSS. But, the SSS are based on law, rules in every matter of the 
society by the help of which the society is to be controlled. The SSS are 
based on Dharma Sastras and Sttras (DSS). The SSs are furnished in 
every Veda and S@khG of their own DSS. Like the DSS or GSS the SSS are 


not so much in quantity; whatsoever, we know that the Smyties are 


56. IVS, pp. 43-48; 49-58 
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indebted to the Sutras. The relation between the Smrties and Sutras are 
controversial. There are two important views on the relationship between 
the Smrties and Sutras. 

The first view is that the Smrties are mere recast of the earlier 
Dharmasiitras. 

The second view is that though the Smrties have drawn upon 
the sutras, they are new compositions and represent a further stage of 
development in the Smarta Dharma. Prof. Max Muller put forwarded the 
first view and hypothesized that the Manu Smrti is redaction of a Manave 
Dharma Stitra (MDS) belonging to the Maitraneya school of the Bhack 
Yayurveda, Dr. Buhler was upheld this view and sought to demonstrate 
that the Manu Smrti is a recast and verification of Manava Dharma Sutra. 
Since the MDS is not mentioned in any work of Sanskrit Literature, Dr. 
Buhler has advanced ingenious arguments are as follows: 

(1) In regard to the rate of legal interest on secured loan, the Manu 
Smrti (VIIL140) refers top Vasistha’s views which is the same as 
that given in Vas.DS (11.50); and on this circumstances in Buhler 


opinion, proves the prosperity of the Manu Smrti to the Vas. Ds.’ 


57, IVS, Ill, pp. 47-48 


(2) The prosperity of the Manu Smrti to the Vas. DS leads him to the 
inference that the views and verses which the Vas DS quotes under 
the Manu’s name can not belonging to our MS, but to an earlier 
work. That this earlier work was Manava DS consisting of Dros 
Sutras and verses is proved by Vas. DS (IV. 5 — 8), which is in 
Buhler’s view, a unified quotation from the Manava DS, for the 
fifth sutra, he argues, refers to ‘MGnavam’ sutras sixth and seventh 
agree with Manu V.41 and 48 respectively and the particle ‘iti’ 
(this) occurs in the Sutra eighth. 

(3) As the quotations cited in the Vas DS under Manu’s name show 
pretty close, but not complete agreement with the verses of the 
Manu Smrti it indicates, in Dr. Buhledr’s opinion, that the Vas’s 
quotation was not our Manu Smrti but a Manava DS which closely 
resembled, but was not identical with our Manu Smrti. 2 

(4) The Kamandakiya Nitisara quotes twice the opinions of the 
Manavah and once in opinion of Manu, but rejects them in favour 
of Kautilya’s views. These quotations show that Kamandaki knew 
a work ascribed to Manu, which contained rules on the duties of 


Kings and in some respects agreed in the seventh chapter of our 


58. Ibid, Ch. III. , pp. 47-48 
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Manu Smrti. This work must have been in Dr. Buhler’s opinion, 
the old Manava Dharma Siitra, it is twice referred to by the title 
‘Manavah and because its opinions are like those of Dr. Str. of a 
particular school. Dr. Buhler further argues that the opinions of the 
Manu Smrti which is acknowledged as authoritative by all, are not’ 

thus cited for refutation in any work of Sanskrit literature. 
Explaining the reason why a MDS was converted into a 
metrical Smrti, Dr. Buhler states that when the accumulation of subjects in 
the Vedic Caanas led to the establishment of special schools devoted to a 
special subjects of study, special law schools which were not bound up 
with any particular Sakha@ of the Veda came into being and remodeled a 
Dharmasastra into a Smrti for the purpose of instruction, because the 
treatment of law in the DSS was incomplete and unsystematic. The 
learned scholar believe that the numerous myths surrounding the name of 
Manu from early times induced the special law schools to select the MDS 
alone for converting it into an authoritative law-book commanding general 
acceptance.’ Therefore, we clear that the Silva Sutras are used for law 
only just to acceptance of the general people for controlling the crimes of 
the society of that time. Therefore, except crimes or faults or guilt in the 
case of GSS the Su/va Sutras are not violat4ed to the GSS. In the GSS the 


guilt person, or ‘Aparddha’ in the householders they will have to face in 
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‘prayascitta vidhi’ by which they will free from faults or ‘Aparadhas’. 
So, the Sulva Siitras are in the similarity just for Law sides and others 
functions of them are independent according to their own rules and 
regulations which will have to observe in their own ways. 


SIMILARITIES AND DIFFERENCES AMONGST THE GRAYA S UTRAS AND 


THE ASVALAYANA GRHYA SUTRA 


Let us proceed to the similarities and differences amongst the 
GSS. Before this we shall have to proceed about the GSS of four Vedas 
vividly. The Rgveda possess the following GSS which are published — (a) 
The Sankhayana GS (SGS), (b) The Asvalayana GS (AGS) and (c) The 
Kausitaki GS (KGS). The SGS consists of sixth chapters, the AGS' consists 
of fourth chapter and the KGS consists of fifth Adhyas.” The chapters 
may be declared as adhyayas. If we analysis the three GSS we find that 
these GSS of RV is the first writings of the authors after Brahmana 
periods. So, there are some verses of Brahmana literature may be 
observed in the first GS of AGS and SGS and KGS. So, these GSS have 
some similarity in writings and some other cases. The GSS rituals and 
ceremonies are same to all GSS which will be given in a systematic way 


after citing the GSS of all the Vedas. Again, we discuss about the three 


59. Ibid, Chap. Il, pp. 20-21 
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GSS of the RV in which the other rituals and ceremonies are same with the 
other GSS, only one or two GSS are differed in case of few rituals. In the 
three GSS of the RV we find an energetic and spotless healthy Ox is 
offered as a ‘Bali’ which is killed and the flesh, blood are to be offered 
according to the rules and regulations of the GSS of that Sakha. But, it is 
not found in the other GSS about the Stilagava ceremony according to 
western and eastern scholars. 

Next we proceed to the GSS of the Samveda (SV) such as 
Gobhila Grhya Sitra (GGS), Khadhkra Grhya Sitra (KhGS), Jaimini 
Grhya Sitra (JGS). The GSS of the Sukla yayurveda is the Paraskara 
Grhya Sutra (PGS). The Baudhayana Grhyasutra (BGS), the Vadhula — 
Grhya Sutra (Badh. GS) (is not completed), the Apastamba Grhya Sutra 
(Ap.GS), the Hiranyakesi Grhya Sutra (HGS), the Vaikhanasa Grhya 
Sutra (Vai.GS), the Kathaka Grhya Stitra ( Kath.GS), the Manava Grhya 
Sutra (MGS), the Baraha Grhya Sutra (Ba.GS) are the GSS of the Krsna 
Yayurvedca and lastly the Kausika Sutra is belonged to the Atharvaveda. 
There are some other GSS which are not published. So, we do not want to 
express the names of those GSS. Whatsoever, all the GSS are to be 
observed the traditional old rules, regulations, ‘Acara’ and some rituals 
are expressed mouth to mouth. It is known that some Vedic Grhya rituals 


have similarities with Indo-European people. The subject matters of the 
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GSS are the householders which are to be observed as the rituals or 
ceremonies by firing of ‘Grhyagni’. Of course the householders which 
are to be observed are not similar in every GS, because the writing periods 
of the above GSS are not written in a period or a fixed time. So, some 
differences will be in the every GS in some rules and regulations, but the 
observances of the householders’ rituals and ceremonies are same. 
Therefore, wed furnish the rituals and ceremonies which are to be found 


es paurnamdsa yaga, pratipada yaga, pasu yaga, Marriage, 


below 
Garbhadhana, Pumsavana, Simonttonnayana, Jata Karma, Namakayana, 
Annaprasana, Caula karmana, or Sikh&dharana, Goddna, Upanayana, 
Adhyana and Adhyapana, Samavartrtana, Ritvikvarana, SrGvanakarmana, 
Asvayugi, Astaka, Chaitft Karma, Kshetra Karsana, Vastunirmana, 
Vriksyaropana, Parvana kamya, Vivinna prayscitta karma, Ratharohana 
or Naukarohana, Yudhayatra, Vividhalokavisvas and Grhirarogyalabha, 
Visvedevah Karma, Arghadana;  Gosthakarma, plava karma, Pita 
Karma, Pancamahayanja, Antesti Kriya, Ekoddista Sradha, Silagava 
ritual, and some other minor rituals or Parvas which are to be observed by 


the householders according to the prescribed rules and regulations of their 


GSS and their own schools or Sadkha@. The above mentioned rituals are to 


60. RVGS, pp. 4-40. 
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be observed in every SGkha of every GS. There are some differences in 
rules and regulations and in Karma also according to the written age of the 
GS. As for example the AGS is the first GS after Brahmana periods, so it 
has some differences-in rules and regulations than that of other Vedas’ 
GSS. But all GSS have to observe the above cited rituals and ceremonies. 
According to some other GSS, the moto or system of then villages should 


bed adopted by the Grhya Sutrakaras.°' 


61. Ibid, pp. 4-40 
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CHAPTER III 


SOCIETY AS REVEALED IN THE ASVALA YANA GRHYASUTRA 


It is known from the Vedic Ka/pasutras that the people of the 
society of that time were intelligent and highly talented for acquiring 
knowledge and wisdom from the Gurus or Acaryas. So, the sacred books 
were written at that time for which the Aryan sages thought to accumulate 
the innumerable sacred books in a systematic way in which they created ‘a 
thread’ system just to link up every book in a new system which is known 
as ‘sutra’ literature. And hence, from that time, the sutra literature was 
kept in a well system for which we are able to read those sacred books. Of 
course, at that time, the Aryan society was not well equipped, though the 
AcGrya or preceptor or teacher was in separate Vedic schools which he 
wanted to take, he may take the school or sakha. But, the Acaryas will 
have to follow that Veda. Indeed, after having composition of the 
Grhyasutras, the Vedic society or Aryan society came to be a smooth 
society with the Grhya rituals and ceremonies. After the Brahmana works, 
the AGS was written first according to either Eastern or Western scholars, 
because the style of writing of the AGS proves it, even some mantras of the 
AGS are from Aitereya Brahmana texts of the Rgveda. The author of the 


AGS states that this GS was written in between 500 — 350 BC. So, the 
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society revealed in the AGS is almost the beginning of the collective 
civilization, though the persons are civilized individually. It is said that 
the Grhyasitras of the AGS are to be performed by the prescribed rules 
and regulations, so that the society can smoothly run for future. If we see 
to the ' First Kandika of the 1“ chapter of the AGS, the author and the 
Vrittikara describe the scarifies for the householders who will obey the 
god Garhapatyagni with his wife regularly in day to day life. The rituals 
by obeying God Agni, so that the society will not be irritated over small 
matters. The sacrifices and oblations are described in the AGS. The details 
of sacrifices, marriage and selection of bride are also described herein. 
The establishment of Domestic Fire and lastly in the twenty-fourth 
Kandika of the first chapter of the AGS finished with the direction of the 
oblations mixed with honey. Also we find in the 1“ Kandika of second 
chapter that begins with some Sravana and Asvayuya ceremoriy and 
finished in the eight Kandika that speaks of entering the house after Vastu 
examination. If we go through the 1° Kandik@ of the third chapter we find 
the descriptions of Five Great sacrifices including Vedarambha, 
samavartana, sacrifices for the attainment of desired objects and the 
twelfth Kandikai comes to an end with consecration of Royal armour on the 
eve of war. And the 1" Kandika@ of the fourth chapter starts with the 


descriptions of resort to the Forest for curing disease, return home after 
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cure, Digging of the Grave, funeral procession, cremation and days of 
mourning, gathering of bones etc. And the last 9" Kandika@ finishes with 
spit-ox-sacrifices (Siilagava) sacrifice for propitiating Rudra. The above 
mentioned domestic rituals and ceremonies revealed the society at the time 
of the AGS period or age.' For the systematic and smooth running of the 
society of that period, the domestic rituals and ceremonies are to be 
performed by the householders during the period of the AGS with the help 
of his Grhyasutra (GS). In Toto, the society as revealed in the AGS was 
smooth and well managed one. Honour was given to the honourable 
persons. After death also keeping the system of mourning, Tarpana to the 
fathers, fore-fathers which is a civilized Aryan society did. 

The society as revealed in the AGS is the society of vedic society, 
specially Rgvedic society in which we find the approximate preliminary 
society of that time. In the society of the AGS we find using of some 
words of the AGS’s time. We have came to know that those words are 
used in the AGS ~ such as (1/1/4; 4/6/15) ‘Vifijayate’; (1/20/10; 1/21/3; 
3/9/8; 4/4/8; 4/8/6; 4/9/16,39) evam ‘yarjagatha; 1/3/10, saying this some 
‘uktis’ are cited except this ‘eke’ word is also used (1/4/2, 5, 6; 1/8/12; 


1/9/3; 1/23/2; 2/4/12; 3/5/17; 4/3/22, 4/8/13; 4/9/5, 13) are used 


1. AGS, pp. 143 
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‘evam Acakshate’ (3/5/19) are also cited with the other opinions of the 
GS’s writers.” 

Like that inside the GS’s of the AGS is used some words which 
are to be observed specially as ‘vrihi, yava, masa, tila (1/9/7; 1/17/2), 
‘kantaki’ (4/1/13); ‘kshir (ai), Palasa, udumbara’ (1/ 19/13), ‘Sami’ 
(1/17/3), ‘chaga. aineya, ranrava’ (1/19/8); ‘loha’ (4/3/8); ‘sarava’ 
(1/17/2); ‘navanita’ (1/17/7), ‘dadhi, madhu, ghrita’ (1/16/5); ‘ghrittanna 
(1/16/4); ‘yakhma’ (3/6/4); ‘akshispandana’ (3/6/8); ‘vrisal’ (4/2/21); 
‘saranjivl’ (3/8/11); ‘catuspatha’ (1/8/6); ‘vinvavadaka (1/14/6); ‘gandha’, 
malya, dhtipa, dipa’ (3/8/13; 4/6/4; 4/8/1), ‘chayamangsa, ‘tittira marigsa’ 
(1/16/2, 3); ‘anulepanadravya’ (3/8/1, 16); ‘mani, kuntala, vastra, chata, 
juta, usnis, kajal, janapada dharma’ (1/7/1); ‘vastudevata (1/2/4) ; 
‘yamapurusa’ (1/2/5); ‘guru’ (3/9/4; 4/4/19); ‘saunaka (4/9/9); ‘caity yantja 
va man@# (1/12/1). In the side of the Grammar there are some special 
padas — as kritakritau’ (1/3/4); ‘aksaralavanasinau’ (1/8/10); ‘avrita’ 
(1/15/12); ‘Sitognabhih’ (3/8/9); ‘amanonjah’ (3/10/9), ‘aksaralavanasi 
‘(4/Al 16).° These words show that the people in the society of the AGS used 


these words by which we come to know that the people of the society of 


2. RvGS, p. 8 


3. Ibid 
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the AGS revealed of that time. The people obey the Guide line of the 
Gurus of their respective schools and Vedas. The people are devoted to 
the rituals, sacrifices and ceremonies by using the cited peculiar words or 
padas in the performances. The cited maximum words are not found in 
classical Sanskrit. The cited words are specially used of that time with the 
help of Priests and show their devotions to the gods-goddesses and their 
pitries also. The people of the AGS’s times used those cited words in the 
Srauta sacrifices, Grhya sacrifices and other daily sacrifices also. For to 
modify themselves from all sides of the uncultured, they take the help of 
samskdras of the Aryan people and obey the preceptors of their own vedic 
schools. So, at the time of the AG’s and other GS’s, a systematic cultured, 
moral society is grown up by their practices of the Grhya rites. The cited 
use of peculiar words are used by the people of the society of the AGS 
period. Some words are not known to us, but some are known. The same 
words are used in the Saikhayana and Kausitaki GS’s also. The people of 
the society in the AGS revealed in this way also. 

In addition to that, in the AGS and other two GSS of the Rgveda, 
we find the ‘paurnamasaydga’ in the full moon day and night also, in the 
pratipada Tithi also, yaga was to be performed by the people of the society 
of that time. And there are some other yagus or rituals approximately thirty 


one in numbers. Again the society of the AGS is revealed by observing the 


following sacrifices or rituals — from 1 chapter to 4" chapter as sacrifices 
and oblations, sacrifices of the house holders details of sacrifices, marriage 
age, selection of bride examination of the family of groom, marriage 
ceremony, local customs and general practice, departure of marriage party, 
establishment of domestic fire.’ Oblation of cooked food on the new and 
full moon, animal sacrifices, Caitya offerings through a leaf, rites for 
seeking the conception of a child, rites of parting the hair, rites of birth 
ceremony, feeding the child with solid food, tonsure ceremony of having 
the beard, Caula karmani, initiation, selection of priests, offering honey 
are the rites in which the author describes the practical lives of the people 
of the society of that time. And we come to know that the society revealed 
by those rites — ceremonies — yagas by the own school of that sa@khd of that 
Veda. Not only cited ceremonies rituals are to be observe by the people of 
the society of the AGS, they have to observe the Sravana ceremony, Asva 
yuyi ceremony, rite of redscent, rite of Astakas, the ceremony following 
the astakas, mounting the chariot, examination of the house where the 
house is to be built, laying of the middle post of the house, entering house, 
these are the rites or ceremonies which are to be performed by the binding 


rules and regulations of the people of the AGS society. 


4. AGS, pp. 1-28 
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Again, we see that some other sacrifices or rites like five 
sacrifices, rules for reciting the Veda texts, satiation of deities — sages and 
men, Brahmachdrya — opening the annual course of study, sacrifices for 
the fulfillment of desires, twilight worship, the convocation of the-students 
or samavartana’ , consecration of royal armour on the even of war, resort 
to the forest for curing disease, return home after cure®, days of mourning, 
digging the grave, funeral procession, cremation and days of mourning, 
gathering bones, pacificatory rites for the living, offerings to the dead 
(Ekoddista Sraddha), gifts to the Brahmanas in the pinda sacrifice to the 
manes’,and lastly the sa/lagavah sacrifice or spit — ox sacrifice for 
propitiating Rudra’, the above cited sacrifices or rituals or rites are to be 
performed by the people of the society of the AGS period. All the cited 
ceremonies, rites and rituals are to be performed binding with the 


prescribed rules and regulations by the people of the society of the AGS 


5. ‘vidyante gurumarthena nimantrya kritvanujfiatasya va snananam’ 
‘tasyaitani vratani bhavanti’ AGS., 3.4, 5.9 
6. ‘asarnsanta enarn gramamagigamisantoagadam -— kuryuriti’ ha 
vijnayate’ AGS. 4/3/1, reference from AGS, pp. 28-101 
7. ‘agnimukha vai devah panimukhah pitarah iti hi Brahmanam. 
AGS, 4.6.8 
8. ‘pastinam upatapa enam eva devam madhye gosthasya yaget’. 


~ Ibid,4.4:.9 


9) 


period in which we find the society as revealed in the AGS. Of course, the 
purpose, aims and their willingness to be civilized as an Aryans, we cited 
in the beginning of the third chapter pages. There are some other minor 
ceremonies which are to be performed by the people of the society of the 
AGS, which are not possible to depict thoroughly in this simple thesis.” 
Whatsoever, let us proceed to the picture of the society of the 
AGS period. Again, entering into the mantras of the AGS, we find that a 
civilized society, the society achieves peace and quiet prevailed. The 
agriculture was the main livelihood of the then society. The king was 
there who ruled the kingdom or small kingdom. War was frequently going 
on, Priests, Father-Mother and the aged persons were given honour. The 
Grhyagni was the worship in day to day life. The classification of the 
castes as Brahmana, Ksatriya, Vaisya and Stidras was there in the society. 
But there was no rigidity of the castes (three — Brahmana, Ksatriya and 
Vaisya and even Siidras also) system. Because, AGS period was the 
preliminary stage of the Vedic society. The period was covered by the 
vedic society of that time. So, the marriage may be arranged easily 
amongst Brahmana, Ksatriya and Vaisya’s family. In some exceptional 


cases, the marriage may be held with Sfdra’s family also. Therefore, only 


9. Reference from the AGS text, pp. 101-143 
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activities are classified clearly that the Brahmana will worship for the 
individual or for the kingdom, Ksatriya will rule the Rajya, the Vaisya will 
engage themselves in business and agriculture also. Therefore, we may 
come to a conclusion that the society of the Asvalayana period though 
almost at primitive stage, yet the then society was the civilized, 
controllable, faithful society to each other and take the divisions of Karmas 
clearly. Of course, the Vedic and Tantric ritual is there in the society of 
the AGS period. Even magic rites are described in the AGS text as well. 
The rite of consecration, king’s armour as found in the Reveda (X.173) isa 
magical act of this kind. So, the age is Vedic but complete civilized and 
cosmopolitan society is survived.'° 

We have described the preliminary stage of the Vedic society in 
the writing period of the AGS text. It 1s generally believed that there was 
no caste system in the preliminary stage of Vedic period. The first 
mention of the four castes in the Reveda is in the famous ‘purusa-sikta’, 
which is considered to be a latter hymn. There is the word ‘paticajana’ 
appearing in the Rgveda. According to traditional Indian interpretation, 
this means the five fold nation, divided into four castes and the fifth caste 


of the Nisadas. There is no doubt that there was a gradation of the people 


10. AGS, pp. 101-143 
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in the civic life of the nation. This had reference to the social and spiritual 
life of the nation also. But there is a different gradation according to the 
capacities and aptitude of the individuals. In the vedic society of the AGS 
period we find the migration from caste to caste was happened. As for 
example Ksatriya became Brahmanas as in the case of Grtsamada and 
Viswamitra. There is also mention of Ksatriya girls marrying Brahmanas. 
Sukanya, daughter of king Saryata married Cyavana, and the Rathaviti’s 
daughter married Syavasva. So, it is proved that the castes system was not 
so rigid in the AGS period which we do not find in the AGS text rigidly. 

In case of the position of the women at the time of the AGS 
primitive Vedic age, women were equal in position with that of male in the 
society. Not only in intellectual life the women occupied the same 
position, but on the other side we find the women warriors fighting bravely 
in war. There were also women philosophers. Both gods and goddesses 
occupied the same position and rank in the religion of India. This 
complete equality between men and women is found in the Vedic society 
of that time. Again, the position of women’s'', we find the custom of 
Upanayana of the girls prevailed down to the Sutra period, though it had 


then become a mere formality in the case of the majority. Women studied 


11. TCHI, p. 224 
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the Vedic literature like men, and some of them, like Lopamudra, Ghos& 
and Sikata-Nivavari were the figure among the author of the Vedic hymns. 
In case of social life women had full right to control over their social 
customs and other sides also. 

Again if we see to the preliminary Vedic Society in which the 
AGS text was born we find that there are various kinds of Arts, crafts and 
social-cultured life. There were various kinds of industries, especially 
spinning of fine yarns and weaving. The women wore very brilliant and 
fine cloths. Gold was used for ornaments. Various kinds of gems were 
used as decorations for the body, both by men and women. Many kinds of 
weapons were made with metals by the blacksmith, artists; chariot building 
must have become an art in those days. There are many places where 
poetry is spoken as of comparable for making a chariot. Besides horses, 
cows, bullocks, dogs and mules as domesticated animals. The veda 
mentioned the varieties of birds also. Reptiles, wolves and other wild and 
ferocious animals were also known to the Vedic Aryans.'? Again Aryans 
had good brick built homes. There were villages and towns also. There | 
were kings over all in many small kingdoms. Whatever that may be, in 


spite of this political division and even political feud, the Aryans in the 


12. Reference from ‘The Cultural Heritage of India’, pp.215-223 
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AGS period had a common culture. They worshipped common gods. 
Their secular life was also uniform. Although the poets were under the 
patronage of different kings, they formed themselves into a harmonious 
unit. They were proud of the achievements of their forefathers and tried to 
keep up the tradition. The Aryans of the Vedic time knew the rivers of 
Punjab and also the Ganga and the Yamuna. The Sindhu and the Ganga 
systems must have been the centre of their civilization, but the other parts 
of the India were known to them for which they were able to spread the 
Vedic culture all over India easily. There were some bad habits of the 
Vedic period like gambling, drinking wine and sura@ is used along with 
soma. In some cases Soma is offered to the gods also. 

The Grhyasiitras prescribe different kinds of meat to be given to 
children at the first feeding ceremony, for different sorts of results. 
Mutton, flesh of different kinds of birds and other forms of meat were 
freely eaten by the highest castes in those days, and still they were the 
most spiritual nation in the world. In addition to that there are four 
Astamas such as Brahmacarya, Garhasthya, Vanaprasthas and Sannyasa. 
By these four Asramas, the people of the society at the time of the AGS 
and of the Vedas are to be controlled and their moral character to be built 


up for a good nation.” 


13. TCHI, pp. 215-223 
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The scope and important of Education was obligatory for all. 
There is the famous statement in the Veda that every one should receive 
education (Savddhydyo’dhyetavyah). According to __ traditional 
interpretation, this meant that all children should study the entire Vedas. 
So, in the AGS we find that that Brahmacdrya means opening the Vedic 
learning from their respective schools’ preceptor and after completing the 
study, the guru arranges a samavartana ceremony at the end of twelve 
years, in some cases it may be extended for more years. So, we know 
from the Vedic society the people both male and female must have 
received the education just for running the smooth life of the then society. 
In the society as found in the AGS women’s participation in public 
oe and debates took place. However, we find a fine picture of the 
Vedic society of those days in the AGS."* 

The picture of the society of the AGS we find the 
Dharmasastra’s rules and regulations also. Dharmasastra included many 
fold topics from very ancient times. The Dharmasdstra of Gautama, 
Boudhayana, Apastamba and Vasistha deal in greater or less detail 
principally with the following subjects — the several varnas (classes); 


asramas (stages of life); their privileges, obligations and responsibilities; 


14. HDS, Vol. H, Ch. I, Pt. I, p. 1 
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the samaskaras performed on an individual (from garbhadharana to 
antyesti); the duties of brahmacarin (the first asrama); and@dhydyas 
(holidays on which Vedic study was stopped); the duties of a snG@taka (one 
who has finished the first stage of life); viva@ha (marriage) and all matters 
connected with them, the duties of the grhastha (house holder’s); Sauca 
(daily purification of body), the five daily yajrias, dana (gifts); 
bhaksyabhakasya (what food should partake of and what not). Suddhi 
(purification of persons, vessels, clothes etc.); asauca (impurity on birth 
and death); antesti (rites on death). Sraddha (rites performed for the 
deceased ancestors and relatives); stridharma (special duties of women); 
dharmas of Ksatriyas and of kings; vyavahdra (judicial procedure, and the 
sphere of substantive law such as crimes and punishments, contracts, 
partition and inheritance, adoption, gambling etc.); the four principal 
classes, mixed castes and their proper avocations; apadharma (actions and 
avocation permitted to the several castes in extreme difficulties); 
prayascitta (sins and how to expiate them); karmavipika (results of evil 
deeds done in past lives); Santi nee on the happening of protents or for 
propitiating the planets etc.); duties of vanaprastha (forest hermit) and 
sannyasin (ascetic). Al these subjects are not treated in any fixed or settled 


order in the siitra works.’? To take only one example, the subject of 


15. Ibid 
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partition and inheritance occurs at the end of the Dharmasiitra of 
Gautama, while Vasistha places the same subject in the middle of the work 
(17" chapter)'® and Apastamba deals with those topics after finishing 
three-fourth of his work (in 11.6.14). Further, some works on the 
Dharmas@stras, give very elaborate treatment of certain topics of which 
only faint traces are found in the ancient idemasaees and metrical 
smrties. Such topics are vratas (which may be looked upon as extensions 
of the subject of gifts), utsarga and pratistha (dedication of works of 
public utility of temples and shrines); firtha (sacred places and pilgrimages 
to them); kala (auspicious times, festivals etc.).'7 

We find that from the above list any one will convince how the 
conception of dharma was a far-reaching one, how it embraced the whole 
life of man. The authors of dharmasastra meant by dharma not a creed or 
religion but a mode of life or a code of conduct, which regulated a man’s 
work and activities as a member of society and as an individual and was 
intended to bring about the gradual development of a man and to enable 
him to reach what was deemed to be the goal of human existence. 

In the AGS, we find that all the code and conduct of the 


Dharmasastras and Dharmasiitras are followed by the author of the AGS. 


16. Ibid, pp. 1-2 
17. AGS, pp. 1-123 
103 


Because, we find the time of every ceremony of the AGS, fixed by the 
rules and regulations of the subha avasthana of the Grahas and Naksatras. 
Every ceremony or ritual or rites are performed by the AGS text and other 
sutras also. So, we come to conclusion that the rites or ceremonies which 
are observed in the Age of Asvalayana was based on Dharmasastras and 
Dharmasiutras and we see the picture of the Vedic society and the period 
of the AGS properly." 


ATHARVAVEDA VEDIC SOCIETY 


The Atharvaveda is one of the four Vedas. The other Vedas are 
Reveda, Samaveda, Yajurveda (the Sukla & Krisna Yajurveda) and 
Atharvaveda. Amongst the four Vedas, the Atharvaveda carries a special 
status in the firmament of Vedic literature. The very meaning of the 
Atharvaveda is ‘Atharvan’ which carries the meaning of earthly things 
which are related to the general people of the world. Another meaning of 
the Atharvaveda means ‘Bhumi or Earth’. It means that the Atharvaveda is 
based on earthly matters for the people of the world. But it is clear that the 
followers of the Atharvaveda are not so many like those of the Reveda, 
Sdmaveda and Yajurveda. The Atharvaveda is observed or applied in the 


North East of India, specially in old Kamrup, so the old Kamrup is known 


18. AGS, pp. 1-123 
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as the ‘Mdaydvinir Desa’ in the pre-historical period that means the time of 
Hari-Hara Yuddha in the kingdom of Vanasura, who was the king of old 
Sonitpura. Whatever that may be, the Aavnaeds is the only Veda which 
carries the meaning of secularism like the Rgvedic hymn ‘yama and yami’. 
Now we proceed to the Atharvavedic society in the Vedic time. Before 
this, we must have a clear idea of ie Atharvaveda. If rightly observed in 
the History of the Atharvaveda we come to know that the Atharvaveda is a 
different Veda which indicates by its name. As the Reveda ..14 the oldest 
and the most important source for Indian religion. Similarly the 
Atharvaveda is our oldest and the most important source for knowledge of 
Indian history, the Atharvaveda is the secular document of the Vedic age. 
This is borne out by a number of facts. It is not a religious work like the 
other three Vedas. The purpose and nature are fundamentally different 
from those Vedas or the Trayi. The Atharvaveda mentions itself a number 
of times under different names of the venerable sages of the Veda viz. — 
Atharvan, Angiras and Bhrgu."° It is called “Atharvangirasah” (X.7-20). 
This is probably the most original title of the Veda. It is coined after the 
names of the two sages or their families who have contributed in bulk of 


the Samhita the later works like the sittras the Epics, the smrties etc. 


19. AV. IV, 3, 7; 37, 1. V.19.1; X-6.20; XI-6.14; XIX-54.5 ete. 
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mentioned the Atharvaveda by this name." The contents of the 
Atharvaveda shows that it is made up of two parts — the Atharvan which is 
Santika, Paustika and Bhesaja and the Angirasa which is yatu, Abhicara 
and Ghora. This internal division of the Atharvaveda is responsible for its 
title ‘Atharvavan girasah’. The Atharvan and Angiras were originally 
names of the two sages or their families but on account of the special 
nature of their compositions they were identified with the two types of 
spells and practices. The Atharvan stands for Bhesaja*' and Angirasa for 
yatu.”? 

Another title — “Bhrguvangirasah’ is found in the Atharvaveda 
texts only.”? These two titles of the Atharvaveda differ markedly from 
those of the other three Vedas. The Reveda, the Yajurveda, and the 
Samveda are names derived from the literary units forming the Vedic 
Samhitas, viz. Reveda, Yajurveda and Saman is the chants and formulate 


used by the priests in their ritual of Srauta sacrifices etc.” Again we have 


20. Bau, Dh, IJI.5.9.14; Manu Snrti — X1.33, Yaska Smr.- 1.312, Maha, 
Bh. 305, 20; VII. 41.33 

21. AV. XI. 6-14;; GBI, 1.3. 

22. Ibid., VHI-59; X. 1-6, HAV (Ch.D), pp. 1-3 


23. -GB, 1.323; 1.2.22 
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to know about five people’ (Patica Janah). According to the history of the 


Atharvaveda we know about the Parica Janah.” The five peoples or races 


(Patica Manavah, Paiica Janah, Parica Krstayah, Panca Charsanyoh, 


Pancakstyah) may be an eponym of the five great Aryans tribes, or their 


confederation as Zimmer thought.” But every where in the Vedic 


literature, we find references” to the five peoples where the meaning 


‘Aryan tribes’ does not fit in. There is different of opinion with regard to 


the exact meaning of the term (Five peoples)’, some think that the term 


24. 


25: 


26. 


AVH, “The five peoples belong to you, O Earth! on whom the sun 
throws eternal light” (AV.XII.1.15) 

Zimmer Altindisches leben 122, 124, Oldenberg Buddha, p. 404; 
Ludwiyo 153, Macdonel Vedic Mythology, p. 64, Sanskrit Literature 
153 etc. For the views of the Roth, Goldner and others — in the Vedic 
index 1.467, RV. 1.108.8 “yadindragni yadus turbasesu yaddruhy 
usvanusu plrusu sthah! atoh pari-vrisnava hi yatamatha somasya 
pivatarn sutasya” mentioned the names of the five tribes but they are 
not expressly identified with the Pafica Janas, pp. 32.33 (AVH). 

AV. 11.12, If1.21.5; 24.3; IV. 23.1; V. 17.9; VI. 75.8; VOUL.6.1, XI. 
1.15; 42 etc. RV. 11.2.10; 1V.38.10; V.86.2; VI.61.12; VIL 15.4: IX. 


101.9; 92, 3 etc. 
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refers to the whole of humanity (Roth & Geldner), others think that the 
term means ‘Five human races’ (Whitney), or five human societies. In 
ancient times, the term was variously interpreted. The Aitereya Brahmana 
states that the Panca Janas send for Gods, men, Gandharvas, (and 
Apsaras), serpents and pitries.7’ While commenting on AV.IV.23.1 and 
Sayana also says the same thing with difference that in place of Serpents 
and Pitrs he inserts Asuras and Raksasases. The Nirukta of Yaska 
mentions one more view of Aupamdanyava which is differed from the 
one”®, while commenting on the Atharvaveda.” Sayana also says the same 
thing with the difference that in place of Serpents and Pitrs he inserts 
Asuras and Raksasases. The Nirukta of Yaska mentions one more view of 
Aupamanyava which is different from the other on reproduced by Sayana 
viz. Parca Janas means the four castes and the Nisadas. Same or similar 
views have been expressed by later writers like Sankara and others”. 
These are the comments about the Atharvaveda published by Dr. V.W. 


Karambelkar. But our topic is Atharvavedic society. Let us proceed to the 


27. ‘sarvesam vaitat paficajandnamuktham devamanusyandni gandharvap- 
sarasam Sarpanam pitrnarh ca’. AV, III.31 
28. ‘gandharvah pitoro deva asura raksamsityeke. N. IV.23.1 


29. ‘catvaro varna nisadah paficamitya upmah’. N. 3.8 
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main topic of the Vedic society of the Atharvaveda. The Vedic society 
includes the society of the four Vedas. Whatever it may be Rgvedic, 
Samavedic, Yajurvedic and Atharvavedic society are the Vedic society. 
The periods of Vedas are more liberal than Sutra periods in some cases. 
So, we must quote about the Vedic society.*’ “(i) society: the Vedic society 
consisted of two kinds of people (varna) white Aryan and dark (Dasa), 
who are often contrasted on account of their colours.°! Among the Aryans 
who were of white complexion, with pointed nose and black eyes and hair 
there were the three classes — Brahmana, Ksatriya and the Vaisyas, the 
fourth being of the Sidras i.e., of Dasa or Dasyu.” These were naturally 
formed on the basis of the inclinations of mind which led to the choice of 
profession. That the class division was based upon the choice of 
profession is illustrated by the examples of Visvamitra (RV.III.33.8) and 
Devapi Arstisena (RV. X.98), who were borne in Ksatriya parents, but 
choose to become Brahmana and Purohita. Purohita in those days was a 
person of great importance and the Upanisads show kings in the exercise 


priestly functions of learning and teaching. The Veda shows no restriction 


30. HOAV, VIII.210, p. 
31, RVIL12.4; WL. 39.9., 1. 104.2 


32. RV. VIE. 35, 16-18; 1. 113.6; X. 90.12, AV. XIX.6.6 
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of war to Ksatriya and in the Atharvaveda.’ We find Visah (people 
possessing ‘bala’ associate with Sabha, Samiti and Sena. 

Among visah (people), Brahman and Ksatriya had very close 
relation and their prosperity was repeatedly asserted. Both were superior. 
in power, strength and intelligence, but in them too royal power rested 
with the king and his noble in work who was Ksatriya. This Ksatriya or 
Rajanya class protected the country, controlled its administrations, 
enforced law and levied taxes on the people. The administration was built- 
up from Grama (village) above. The states were comparatively small 
though some ambitions king having subdued his neighbours assumed the 
title Maharaja. Agriculture cattle rearing and trade were the main pursuits 
of the people who paid abuse to the king and kind. People participated in 
wars which were frequent and were mainly for capturing cattle (godhana). 
There was no absolute separation of functions among the people. The 
Brahmanas served as Purohita to the king or otherwise led quite lives in 
the country side except when they were engaged on the occasion of some 
great festival or sacrifice by a king or a wealthy nobleman. There are 


4 


cases of marriage between Brahmana, Ksatriya and Vaisya.* From the 


33. HOAV. III. 19.1; IX. 7.9; XV. 9.2.3, p. 21] 


34. AV, V. 17.98 
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VlUth chapter of the history in the Atharvaveda, the Vedic society in the 
age of the Vedas were dependent upon agriculture, cattle-rearing and 
trades etc. were the livelihood of the persons of Vedic age. Then the law: 
crimes and punishments — Dharma, was the word used in the sense of 
law.”> Festivals were very much popular amongst both male and female 
and both enjoyed the festivals without any restriction. Horse — racing is 
the most favourite amusements of the Vedic Indians.*° Gambling- dicing 
was one of the most important past-times of the Vedic Indian. Gambler 
(kitava) is frequently mentioned in the Reveda.”’ 

Music — Vedic Aryans were very fond of music which was the regular 
feature of the sacrificial rituals. The Vedic Riks were set to singing and 
were called saman. Udgatr was the chief singer at the sacrifice. There 
was also popular music as opposed to the sacred or sacrificial music. Such 
popular music are called Vadita and the musician was known as Talava.”® 


Different musical instruments are mentioned such as Karkari (a lute RV. 


11.43.3; AV. IV. 34.4). 


35. RV. 1.22.18; 164,43, 50; AV. XI.7.17; XI. 5.7; XVIII. 3.1 ete. 
Festivals mean Samana, RV. II.16.7; VI.70.2; VII. 25; VIII. 12.9; AV. 
II. 36.1 
36. RV. VIII. 80.8; 1.14.6 
37. Rev. Il. 29.5; V. 85.8; X. 34, 87, 10.13; AV. VII.50.1; 109.3 
38. HOAV, pp. 211-226 
lit 


If we go through the scope and importance of education in the 
Vedic society, we find that education was obligatory for all. The 
Brahmana, Ksatriya and Vaisya were required to pass through the period 
of studentship (Brahmacarya). The period of Brahmacarya was 
minimum twelve years in which the students had completed their 
education. Of course, the period of the Brahmacarya may be varied in 
some cases. The housed was built with Agara (AV.IV.36.3) or Auasatha 
(AV. IX.6.5) of the Vedic Indian. The house of the Vedic Indian is 
popularly called Grha (RV. TII.53.6; IV. 49.6; VID. 10.1, AV. VII. 83.1; 
X.6.4) 
Clothing: Vasana (RV. X.90.6; 161.4; AV.V. 55.2); or dress of people 
consisted of Ajina-skin of an animal (Gazelle AV. V. 21.7). Ornaments — 
Hair dressing was termed opasa’ means a plait used in dressing the hair by 
women. The Goddess Siniviti is called Supasa. There were variations in 
dressing hair as prithustuka (RV.X. 86.8) and Vasitastuka (1.167.5).*° The 
ear ornaments were called ‘Karnasobhana’ (RV. III.78.3) which were 
oe kind of gold rings (RV.I. 122.14). 
Family: Kula is the word for family. The chief of the family was called 


Kulapa (RV.X.179.2). In the Atharvaveda a girl is ironically called 


39. RV. X. 85.8; (VIM. 14.5; IX. 71.1; AV. VI. 138.1.2; 1X. 3, 8 
40. HOAV, pp. 222-229 
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kulapa, because she is left in the world without husband and has yama 
only as her spouse (1.14.3). Next we find the food ~ among the articles of 
food (pitu); (Prakava — cooked food) are mentioned. Apiipa — a cake of 
rice or barley mixed with ghee (RV. III. 57.2; X. 45.9) odana means a 
mess of grains cooked with milk (Asira pakam). It has many varieties 
which are described in the History of Atharvaveda (page no. 229-230). 
Then we proceed to Samskaras which were necessary for the people of the 
society. A member of the Aryan family had to pass through four stages of 
life of which Brahmacarya, religious studentship was the first.*' It was a 
necessary part of the people of the Vedic social discipline. The 
Atharvaveda has in honour of a Brahmacarin, a hymn (AV. XI.5) which 
gives us all the sraacteistics of this stage of life. The others are with the 
prescribed rules and regulations in ‘The History of the Atharvaveda.”” 

Women: Vedic Indians always respected their women. The Veda 
mentions a number of goddesses as — Aditi, Usas, Vac (VIII. 99; X. 125), 
Indra, Saci (X.145.159); Bhumi (1. 1.59, 160), Sita (IV. 57); Surya (X. 85), 
Ha (VII. 16), Raka, Saranyt, Sradhva, Sinivalf, Prism, etc. In these 


goddesses, their motherhood is the most important point. Aditi is the 


41. RV. X. 109.5; AV. III.108.2; 133.3; XI. 5.1 etc. 


42. HOAV, pp. 230 - 231 


typical mother of them. She gave birth to Mitra, Indra, Varuna, Rudra, 
Aditya; she is all powerful, all comprehensive (X.100.1); she is free, 
independent, mother of all (V. 19.4), and everything (1.89.10). She frees a 
man from sin (X.36.3; VII. 82.10). So is in the case of Usas. 

There are some female sages in the list of Risis of the Rgveda — 
Ghosa (X. 39.40), Lopamudra (1.179); Lomaéa (I. 126.6.7), Visvavara (V. 
28), Sac (X. 159), Juhi (X. 109). 

From the hymns of the Rgveda and the charms of the 
Atharvaveda we get much more information about the condition and status 
of women in those days. 

Women were not denied education (X. 39.40) girls attained age 
at the time of marriage and they were allowed to select their husbands.” 
There were given away in marriage after being decorated.”* There were 
charms to secure husband in marriage and wind his love. Still some girls 
remained unmarried and grew old in the house of their parents. Beautiful 
girls were begged from Pusan (RV, IX. 67.10.11). Sisters would not merry 
before their brothers; Sisters would not marry before her elder sister. 


Widow was allowed to remarry, particularly with the younger brother of 


43. HOAV, pp. 232-233 


44. RV, XI. 39.14; TX. 46.2 
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her dead husband (RV.X. 40.2). This was, perhaps the beginning of 
Niyoga of which much is heard in the Mahabharata. A woman was 
married for riches.” The others are to be found in the History of 
Atharvaveda from page no. 232 to 236. The above mentioned quotations 
are shown that the Atharvaveda — Vedic people were religious honest and 
dutiful, one like the other Veda’s society which we find clearly. The 
people of the AGS society is also belonged to the Rgvedic society. So, the 
relations amongst the Atharvaveda., Rgveda, Samaveda and Yajurveda 
were the same Vedic societies. The people were religious, disciplined, 
honest and all kinds of humanism prevailed at that time.“° The authors and 
followers of the Grhyasutras are belonged to the four Vedas and so they 


were developed in maximum cases than the present societies. 


45. Ibid, X. 27.12 


46. HOAV, pp.232-236 
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CHAPTER IV 


ECONOMIC CONDITION AT THE TIME OF THE 
ASVALAYANA GRHYA SUTRA (AGS) 


Before we go to deal with the economic condition of the society 
during the period of AGS, we must know the society of that period which 
is known as the Vedic society “which will show us the said economic and 
political and of the age of the latter Samhitas and Brahmanas (2500 B.C. 
to 1000 B.C.). The evidence of this is all literary, yet, it enables us to have 
a fairly good picture.” 

The Mahabharata refers to trace promiscuity in martial relation 
in ancient India, when it narrates how Svetaketu enjoined his life where 
there was no strictness in conjugal relations. The Reveda also accordingly 
refers to women without guardians going astray.' But, the life of the 
marriage hymn' shows that the sanctity of the institution of marriage had 
already been recognized by the society and the lapses, which we notice 
here and there are difficult to clear in all times and in all societies. The tie 
of marriage was binding force through out the life. 

There are indications of divorce, but there is no such evidence to 


show it clearly, and we find that the widow-marriage was prevailing. 


1. RV,X.85 
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Naturally, the custom of Sati did not exist in the Vedic age, though the 
funeral ritual contains traces of its prevalence in pre-Vedic period.’ 
Monogamy was the as usual rule, but polygamy was permitted and 
practised by the rich and the ruling class. Polyandry was unknown. 
Marriage is not regarded as a secular conduct; it was a religious ritual 
which enjoined the husband to regard his wife as a good gift. But the bride 
purchase was not known, the bridegroom in such cases observed their 
conjugal lives smoothly in the society, however, held in low esteem. 
Dowry also is sometimes referred to. The Ksatriya by conquest raksas 
Seaneton form of marriage occasionally prevailed as when vimada 
married a bride won in war Gandharva or love-marriages were not 
uncommon, there are several hymns in the Vedic literature, which were 
used as charms to secure success in love affair.” 

Child-marriage was unknown to the Vedic period, brides were in 
the bloom of youth at the time of wedlock, and well trained to assume full 
responsibility of the management of the household; for the people hope is 
expressed in the marriage hymn, that they may rule even over their 


parents-in-law. Being grown up the prospective bridegroom themselves 


2. VS, pp. 221-22 


3. TCHI, p. 227 
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after settled the marriage. The Rgveda refers to the lucky maidens who, 
being beautiful, could settle their own matches. Consummation of the 
marriage followed the completion of its ritual. 

The position of the woman in the Vedic age was on the whole 
much more satisfactory than in the latter period. The society in the period 
of the AGS was a Vedic society. We have given an idea in the brief about 
the Vedic society as revealed in the AGS. 

Let us proceed to deal with the economic conditions during the 
period of AGS, ‘In those days the agriculture and cattle-rearing were the 
chief productive occupations in the period of the AGS society or in the 
Vedic society, of these, the latter was almost the exclusive profession of 
the society in the homadic stage. That stage was passed before the Vedic 
age, but still we find great importance attached to herds of cattle. An 
interesting hymn in the Atharvaveda shows that non-possession of cows 
was regarded as a great misfortune; a rite is described there to avert it. 
Elephants were also being tamed in the latter Vedic period, but were not 
yet used for war.’ Agriculture was the main factor of economic stability, 
and the profession was regarded as a respectable one, the gambler, for 


instance, is advised is take it up to improve his condition. Canals were also 


4. Ibid, p. 227-33 
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excavated to help agriculture. Not only canals but the tanks were also dug 
for irrigation to pouring the water in the field of agriculture. The various 
stages of agriculture — such as plouging, showing in burros, cutting of corn 
and making bundles of sheaves, and trashing and winnowing are referred 
to, and rituals were prescribed for some of them. Prayers for success in 
agriculture are not in frequent. Barley, wheat, been and sesamim are the 
main crops for economic condition.’ Apala refers to her father’s field, it 
would thus appear that individual ownership in cultivable lands were not 
known. But, the gift of land was not approved, showing that though a 
person could use a piece of land, he could not transfer it at his own sweet 
will. 

Trade and commerce are the other sources to develop the 
economical condition.° Roads were primitive, and bullocks, pock-horses, 
camels, and wagons were used for transport. River navigation as was also 
resorted to, but the knowledge of the sea seems to have been for from 
intimate. We know little of trade organization, but the ‘Sresthin’, referred 
to in latter Vedic literature, may have been the chief trade guilds, as in 


latter times. Cows or corps was the matter of exchange to each other. If 


5. Ibid, p. 228 


6. AV, HII.16 


119 


somebody wants to purchase image he will have to gain it after ten cows 
(in the minimum rate). Because there is no metallic currency. The term 
‘niska’, which later meant a gold coin occurs in the Rgveda, but, it denotes 
a gold ornament. Silver was practically unknown. So, there could have 
been no silver currency. There are not references to copper coins contracts 
of sale are some times referred to. Failure to pay a debt would often 
reduce a person to slavery. 

Crafts and professions are also two wings just to develop the 
economic condition of the state. The Rgveda refers to a number a 
professions, such as smiths, carpenters, physicians, potters, weavers, 
tanners, ‘craftsmen and grinders of corn are Bxpredsly mentioned just to 
incoming sources of the economy. Rbhas and Asvins were originally were 
human beings, but were later elevated to divinity on account of their skill - 
in craftsmanship and medicine respectively. The status of the carpenters 
or the chariot-maker was as high as that of the air pilot in modern times, 
and for the identical reason the victory in war depend upon the skill in 
making chariots and in using them.’ The Aryans themselves were playing 
these crafts, as the ancient Greeks did in the age of Homer. Later on, when 


slave labour became common with the complete subjugation of the 


7. Ibid, pp. 208-228 


120 


Dasyus, many of these professions were delegated to the Siidras and came 
to be looked down upon. 

A large number of crafts and professions refer to the later Vedic 
period showing greater specialization in the economic life. Among them 
the principal are those of the fisherman, jewel-makers, wood collectors, 
boatman, washer men, rope-makers, barbers, bow-makers, actors, charans 
(musician of Vedic hymns), hunting animals etc. are the professions by 
which persons and country or kingdom develop in economy. It is not clear 
as to which of these professions were being followed by the Aryans or 
non-Aryans or these professions were open both Aryans and non-Aryans 
also. 

The profession of priest or warrior was hold in the highest 
esteem. The priest could ensure divine aid and intercession and was 
indispensable even for the king. The warrior was the main instrument of 
Aryans expansion and naturally was regarded history. After the victory of 
enemy the materials and Godhanas collects for his own state or kingdom 
and develop the own Rajya. 

Medicine was minutely cultivated and strenuous efforts were 
made to cure the usual ailments. The antidote for diseases was partly 
herbal remedies and partly in incantations. The Atharvaveda refers to the 


treatment of fevers, jaundice, consumption, dysentery, convulsion, ulcers, 
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eye-diseases, abortion, delivery, worms, menstrual disorders, poisoned- 
arrows etc. Surgery also seems to have been practiced as the Reveda 
(1.116.15) refers to the Asvins giving an iron leg (Jangha-ayasi) to vispala 
to replace the one lost by her in a battle.® 


POLITICAL SYSTEM 


Before we go to this political system of the people of the society 
in the age of the AGS, we must know the comment of western scholar 
Max-Muller. The scholar opines “In the history of the world the Veda fills 
a gap which not literary work in any other language could fill, it carries us 
back to times of which we have no records anywhere and gives us the very 
words of a generation of man of whom otherwise we could form but the 
vaguest estimate by means of conjunctures and inferences. As long as man 
continues to take an interest in the history of his-race, and as long as we 
collect in libraries and museums, the relics of former ages, the first place in 
that long row of books which contains the record of Aryan-branch of 
mankind, will belong for ever to the Rgveda.” From the opinion of the 
scholar it is clear that Veda specially Reveda is the last resort of the world 
just to know our forefathers Aryans. It is impossible on the part of us to 


acquire the knowledge of the period of the Vedas. Yet we should try 


8. Ibid, pp. 28-29 (References of TCHI) 
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our level best to show the political system of the Vedic people means after 
permanent settlement of the Aryans in India from the various sources of 
Veda and the writing evidences of that time. It is known from the sources 
that the Vedic Indian settled themselves into an agricultural community. 
_ Therefore, there are several traces of the nomadic state preserved in the 
Vedic literature. Kings are, for instance, described as the rulers over tribes 
like the Kurus, the Pancalas, the Vadus, and the Turvasas. They are not 
described as rulers over particular regions; nor are the boundaries of their 
kingdoms defined anywhere. The territorial state, however, was first 
coming into existence and later Vedic literature clearly refers to it.” 
Monarchy was the normal form of the political system or 
organization; republic or oligarchious were rare. Vedic literature contains 
some speculations about the origin of the kingship. We know from the 
sources that the gods were being continuously defeated in war by the 
Asuras, they pondered over the situation and concluded that the cause of 
their defeats was their having no king or competent leader.'° They then 


anointed Indras as their king and ultimately won the war. Indra was 


9. TS, 1.3.3.4 
TCHI, Vol. Ill, p. 229 


10. ‘Arjanyataya vai no jayanti rajanah karavamaham it, (Ait.Br.) 


selected for the exalted position, because, he was a very capable and 
powerful military leader. We are told that an another occasion Varuna 
succeeded in establishing his claim to kingship by proving that he is 
superior to all other gods in strength and leadership. 

These parables would show that kingship was evolved in Vedic 
society as a result of the stress of war competent leadership was a 
necessary to lead the Aryans successfully against the Dasyus or the non- 
Aryans, and this circumstance gave rise to kingship''. But it should not be 
forgotten that the patriarchal organization of society had already shown the 
seeds of the kingship. The patriarch or Kulapati exercised wide powers 
over the members of his family. The Aryans were thus accustomed to obey 
a leader, several Kulas or families constituted a ‘Vis’, presided by a 
Vispatis and Janapatis also exercised considerable powers over the people 
under their leadership. The gradation of the Kula, the Vis, and the jana 
was to some extent similar to the gradation of gens, the curiae, and the 
tribes among the ancient Romans”, 

According to the later Vedic period we find the king was elected 
sometimes. The election happened amongst the Kulapati, Visapati, 


Visagand Janapati. Vigapati must have been one of the Kulapatis of the 


11. TCHI, Vol. I, p. 229-230 
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Kulas constituting the particular viz; and it is very likely that owing to the 
particular instinct of the society, the honour may have been usually 
bestowed upon the most senior Kulapati. The same phenomenon may 
have repeated in the case of the janapatis. Often, however, there were 
contending factions among the Kulapatis and Visapatis and we find in the 
Vedic literature preserves several traces of election of kings si such 
occasions. The Rgveda in one place expressly describes the Visas as 
electing their kings.'? In the Atharvaveda, the hope is expressed that a 
king to be crooned (confirmed) may be elected by the people viz.” The 
election was more formal, probably the members of the contending 
factions of the Visapatis; not by the general people. In the Atharvaveda 
(I1I.3.6) contains an assurance given to a king by his partisans, “Let your 
enemies challenge you, we have elected you”. The election of king is few 
in number. In one place the people are not assembled to elect the king due 
to afraid of him. In a vast number of cases, kingship had become 
hereditary in the Vedic time. There are four instances, reference to 
kingship being hereditary among the Purus for four generations and among 


the Srnjays for ten generations which are in Vedic literature, yet, the 


12. ‘ya im visO no rajaénam vrnana vibhatsuvo apavrtvadatisthan. 
X.8.124.8” 
13. ‘tvam viso vrnantarh rajyaya.” (II1.42), TCHI, p. 230 | 
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election of kingship was happened in the Vedic period also, though in that 
time also the hereditary system was prevailed. 

The size of the territory or kingdom of the Vedic king ruled was 
small; it was like the city- state of ancient Greek. In the later Vedic period, 
the states began to be more and more extensive one. The conception of an 
emperor over the territory from the Himalayas to the seas is to be found in 
the Brahmana literature. It is found from the references that kings like. 
Brata having performed the rajasuya or the Asvamedha sacrifice assumed 
the status and power of the emperor or Samrat.'* 

It was clearly shown the differences in grade and status of the 
kings in the Vedic literature. It refers to the title of raja, maharajd, svarat, 
bhoja, samrat. However, by these status the kings power are shown, yet, 
we are not clear about those status, position clearly due to Vedic period." | 

In the early period, when the kingship was elective, the king’s 
power was not so extensive. Like the Homeric monarch, the Vedic king ai 


the beginning was only the first amongst his rivals, who had assented to 


14. AB, vii, 3.14 
Ibid, pp. 230-31 
15. (a)‘yasmai vai rajyam anumanyante sa raja bhavati, na sa yasmai na’ 
SB, IX, 3.4.5 
(b) RV., X. 173.6 
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his elevation to kingship.'® Taxes collection from the subjects were not 
regular, so, he had to remain content with voluntary offerings. One Vedic 
poet is seen praying to Indra that through his favour, his patron king may 
have the good fortune to revive regular taxes from his subjects.'’ It is 
known from the Vedic literature that the prestige and power of the king 
began to increase. The king owned excessive land and herds of cattle, and 
there was considerable pomp associated with his court. The king was the 
course, the leader of a strong military force, and the later Vedic literature 
describes how he held undisputed over his subjects. It is known from the 
old history or Vedic history that the king or Vedic Monarch performed not 
religious rituals like the Egyptian kings. The rituals were held by the help 
of his purohita or royal chaplain. It was held that the purohita was 
indispensable for the success of the king and the prosperity of his 
kingdom.'® 

In the Vedic society in the AGS period king’s power was 
considerably controlled by an assembly or parliament which is known as 


Samiti. The three-tired assemblies like Vidatha — the assembly of scholars, 


17. Ibid., RV. X. 173.6 
JKS-VHI, pp. 231-232 
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18. Vedic index IJ, VI (Vol.[), p. 56; TCHI, pp. 231-232 
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Sabha, the assembly of the villagers and Samiti, the parliament of the 
kingdom controlled the king. It is known from the sources that the 
oppressive king was will fall in danger if the Samiti will be disagreed with 
his opinion, From that capacity he must have served as the highest judge 
of the state, though the cases were in the first instance, tried by the popular 
village courts. 

The king was not regarded as king of divinity in the Vedic age. 
Only in a solitary passage king Purutsa is called Ardha-Deva or Semi- 
Deva,” but it was because he was believed to be a gift of Indra and Varuna 
to his widowed mother. Another passage in the Atharvaveda (XX.127.7) 
describes king Pariksita as a god among men, but that opinion was due to 
gratefulness of him. The kings were not mentioned as a gift of Divine. 
Only in the later period of the later Samhita, we find gradually growing 
tendency to elevate the king to Divinity. There are some later Samhita 
writers describing the king as powerful one for god Savitri, Indra, Varuna 
and Prajapati etc.” The divinity formula comes from the time of the Smrti- 


period. 


19. RV, IV. 42.9; 


20. Ibid, pp. 231-232 
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Ratnins or King’s councilors — by this system, the king was 
assisted by a council which was known as Ratnins or councilors in his 
administrations. The formation system of the Ratnins were these purohitas 
or priests, Senant or the commander in-chief, Suta or the charioteer, 
sangrahitr or the treasurer, bhagadhuk or the tax collector, and the 
gramani or the leader of the village. These were the heads of the different 
departments. Mahisv or the crowned queen or the chamberlain and 
aksavapa or the game champion also in Ratnins, they were the members of 
the royal court. The council of the Ratnins was a forerunner of the council 
of Ministers of the later period. The council of the Ratnins was a 
forerunner of the council of Ministers of the later period. 

As the states were small, so, no provincial or district government 
was developed, and the secretariat had not come into existence. The 
Gramani or the village head-man was the in-charge of the village. The in- 
charge of the village was assisted by the Sabha or the village Pavichaiyat. 
All problems of village administration like village defence and settlement 
of disputes were tackled by the gramani and his Sabha.’' 

In the Vedic age the republics were not unknown. We have seen 


that in early times kingship depended upon the willing concurrence of 


21. Ibid, pp. 232-33 
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Vispatis and Kulapatis to accept a particular person’s leadership. In one 
passage declares that he alone can become a king, whose kingship is 
assented to by other kings. It is proved that which refers to an oligarchic 
body choosing its own leader. When this choice began to fall upon a 
particular family and its descendents, hereditary kingship was the result. 
When such was not the case, the state would be an oligarchical one or a 
republic one. The Aitereya Brahmana cited that beyond the Himalayas 
there were vi-rat or kingless states, where coronation was offered not to an 
individual, but to the whole population. Uttarkurus and Uttarmadras had 
this kingless or republican constitution in the later Vedic period. It is 
difficult to understand the matter. It is clear that in the Vedic period the 
political system and the cultivations of different arts and profession are 
prevailed. 

If we see to the Manusmrti we have seen that in the 7" chapter 
of M.S. describes vividly the duties of the king and subjects to be 
observed.” 

If we go through the Atharvaveda we find the political system of 


Vedic age as according to the description of Veda — “The king and his 


22. MS, VII, Chapter, ‘Rajadharmanamaha’ 
(Danda-punishment etc.), pp. 234-235 
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Ministers” in the Vedic age, the word Ra@jjya was in a different sense than 
what the Rastra meant. Rdjjya stood for royal sovereignty (AV. III, 42; 
IV, 8.1.; XL. 6.15; XII, 3.31; XI. 4.31), the power of king also meant ‘state 
where king’s sovereignty was absolute Rastra on the other hand meant 
kingdom, Royal territory”, Trasad&yu says; “Mine is the kingdom 
(Rastra) on both sides” (RV. IV.42.1). In the Taittiriya Samhita" a 
blessing is solicited ‘May the king in its kingdom (Rastra) become brave, a 
skilled archer, and a great warrior.” Similarly in the Atharvaveda 
XII,1.8.10) the mother earth is requested to impart strength to the (Rastra 
or kingdom). 

The king” ruled his kingdom. Monarchy was the normal form 
of government. The king’s rule was ordinarily hereditary as the Tristu- 
Bharatas or Puru families did. These royal families ruled for ten 
generations (Dasapurusath rajyam). But unlike the example of king 
Santanu of the Kurus, the eldest son was called to the throne after the 


dismissal of the father.” It was the right of the seniority (Jyastham). 


23. TS. VIL, 5.18.1 

24. Ibid., 5.18.1 

25. Rajan is either from V raj to shine (Ch. Nirukta 11.3 or from Vrahja 
to entertain (Ch. M.B. Santi Parva 125, Raghu IV, 12 etc. 

26. RV., 1.5.6, ITI, 50.3; The-Av. (XIX, 4., prescribes TCHI, pp. 58-59. 


Other forms of Government were also current. For instance, in certain 
cases, the king was elected’ is considered an election hymn and the 
Nirukta of Yaska mentions that Santanu of the Kuru family was chosen to 
rule in place of Devapa who was the rightful claimant.”® The Atharvaveda 
mentions spells with ritual for the security of the royal power and 
restoration of an expelled king etc.” 

All the above cited materials show that from the Rgveda and 
other three Vedas to Brahmana, Nirukta and MS, the political system was 
growing gradually and in the AGS, we find the king should be honoured at 
the Samavartana ceremony. The above mentioned system was prevailed in 
the Vedic period means in the period of the AGS. 


SYSTEM OF EDUCATION IN THE AGS PERIOD OR VEDIC PERIOD 


The system of Education is well organized and vast subject in 
the Vedic literature. It is so vast that we cannot explain the whole matter 
vividly. Yet, we shall try our level best to show the system so far our 
knowledge is concerned. ‘A member of Indian Aryan family had to pass 


through four stages of life of which Brahmacarya (religious studentship) 


2/7, Revs, A173; AV, VI, 87, 881-882 
28. Nirukta, II.10, Also RV. X. 124.8; 173; AV. IDL.4; IV.22 


TCHI, pp. 58-59 
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the first.’ It was a part of the Vedic social discipline. ‘The Atharvaveda 
has in honour of Brahmacarin a hymn (XI.5) which gives all the 
characteristics of this stage of life’? ‘In the field of education, learning 
and literature, the evidence of Ast@dhydy7 is specially rich a mentioning 
different kinds of teachers and students, methods of learning and rules of 
studentship and Vedic schools known as the caranas. Ample light on the 
activities and constitution of the Vedic schools is forthcoming, e.g. the 
name of the carana was also the name of the students and teacher who 
constituted it; a carana was not a static institution, but subject to the laws 
of growth and expansion each school secured sacs to its strength by 
fresh admission and branches (Tad-avetah, VI. 134) the intellectual ideal 
and high reputation of the caranas conferred on its members a sense of 
glorification (Slagha VI. 134). These Vedic schools were mostly 
organized on the basis of free and willing association of their members. 
Panini fully reflects the ideal of learning prevailing in that period, leading 
to the freedom of mind as a result of the methods of disputation, 
conference, and discourse. The art of book-making and the knowledge of 
writing were also a part of education. The words lipikara and /ibikara 


(111.2.21) denote a writer and Yavanani (IV. 1.49) a form of Greek 


29. RV. X. 109.5; AV, VI. 108.2; 133.3; X.5.1. ete. 
30. AHV, Samskaras, pp 230-231 
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writing.”| 

In the education system of the Vedic period or in the period of 
the AGS the four classes of literature are distinguished: F irst — drsta or 
revealed — which is known as saman literature, secondly, Prokta or taught, 
comprising the chanads and Brahmanas works, e.g. SGkha of Taittiriya, 
Vasratantu, Khandika, and Ukha, works of rsis like Kasyapa and Kausika, 
of Kath and caraka etc. These were developed under the auspices of the 
caranas which were also evolving special subjects of study like the Bhiksu- 
sutras propounded by Parasarya and Karmanda, as well as the N@ta-stitras 
(treatises on dramaturgy), propounded by Sildlin and Krsvasva; the third 
category is upajnata or discovered, viz., works of such original authors as 
Panini and Apisali, and the fourth category is Arta or ordinary composition 
like the books of stories (akhyanas). In IV.3.88, Panini refers to poetical 
and dramatic literature like the Sigukrandiya and the Yama-sabhiya. The 
growth of specialization before the time of Panini is demonstrated by his 
reference to the literature of commentaries (Vyakhyana, IV.366) on a 
variety of subjects, as rituals and sacrifices, methods of preparing 


purodasa” and sections of grammar like nouns, and Art affixes etc.’ The 


31. TCHI, pp. 307-308 


32. Ibid, pp. 307-308 


grammar is the main theme to learn any subject. The six Vedarigas are 
another vital source to leaving to teaching of the courses. 

The education of the Vedic period or in the period of the AGS 
was well organized that the Vedic culture and literature are found up till 
now. The Vedas were to systematically written in which we find the right 
educational matter as for example the Vedic period gives birth the 
systematic writings of the Vedas, we shall know the Vedas from Sayana’s 
commentary, Veda is the some of Mantras and Brahmanas — Vedic and 
post Vedic literatures. Three periods of Vedic literatures — Sruti, and Smrti 
the Samhita period — The fourfold Samhita corresponding to the four 
priests- Reveda the most ancient and important chandas — and Mantra — 
samaveda Yajurveda- Black and White — Atharvaveda its historical 


importance.” 


The Brahmana period — The distinction between Mantra 
and Brahmana ~- The Aisi Brahmana — The Satapathga Brahmana — 
the literary estimate of the Brahmanas _ Aranyakas, Upanisads — Vedanta 
~ the meaning of the word Upanisads — the ten principal Upanisads — the 


siitra period — their character and literacy estimate™’ — the six vedangas — 


Siksha, pratisakhya, S@kh@, carana, vyakarana and parsad. The 


33. GLOR, p. 18; TCHI, p. 308 


34. IVKS, pp:451-461 
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pratisakhya of saunaka — chandas, vyakarana; Nirukta — its contents — 
Yaska prior to Panini — two Yaskas ~ Kalpa, Srauta, Grhya and 
Sdmayacharika Sutras, Yyotish, anukarmanis and Paristas etc. 

In the period of Kalpa Stitras the education system was so deep 
for the students or the society — the people should observe the social 
bindings like — important of good conduct, truth and righteousness, 
morality in sexual matters, respect for elders, the mode of salutation 
(Abhibadana), Honesty, Kindness, Charity, hospitality — madhuparka, 
sacrifices, ideal conduct and etiquette, are prevailed. In the case of 
education there were many women genus like Gayatri, Atrei, Maitrai, 
Lopamudra and others.°° The system of education in Vedic or Sutras 
period was benevolent and well organized one. Let us proceed to the well- 
organized system of education in which we find that in the Vedic period or 
in the Sutras period the education was obligatory for all. There is the 
famous statement in the Veda that every one should receive education 
(svadhyayoadhyotavyah). According to traditional interpretation, this 
meant that all children should study the entire Vedas. But in the course of 


time, men’s capabilities diminished, and they confined their obligatory 


35. GLOR, p. 18; TCHI, p. 308 
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study to one Veda. And Veda meant the Samhita, the Brahmana and the 
Vedangas. The Kalpa Siitras formed a part of the Vedangas, and Dharma- 
slitras were parts of the Kalpa-siitras. The Dharma siitras dealt with civic 
duties, as distinct from the rules relating to Srauta (scriptural) sacrifices 
and rituals dealt with in the Srauta Sutras and the domestic sacrifices and 
rituals dealt with in the Grhya-sutras, Thus both religious and temporal 
laws formed part of Vedic study.”” 

The list of subjects which Narada enumerates to Sanatkumara in 
the Chandogya Upanisad (1.1.2) may be regarded as the normal 
equipment of an education man. There are indications to show that the 
students studied poetry also. They studied the text of the Vedas, and . 
recited them with the proper accent and intonation. They studied grammar 
too, and were conversant with the general meaning of the texts. 

This education was divided into an obligatory part and an optical 
part. After the obligatory education, there was the ceremonial both. Then 
students could continue in the asrama (retreat) of the teacher and prosecute 
further critical study. They could perform the ceremonial both after that 


further study.*® Perhaps we can compare them with the school education 


37. TCHI, pp. 217-218, Ghate’s Lectures on RV, p. 18 


38. Ibid, p. 218 
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and the university education of modern times. The former was 
compulsory, while the latter was only optional. 

In the beginning, this education was common to all citizens, 
irrespective of their caste. As a matter of fact, the caste distinction came in 
only after they choose their avocation. It was not a hereditary privilege or 
a hereditary disability. But the Grha Sutras prescribe different ages for the 
initiation of the children belonging to the different castes. At that time 
therefore, hereditary must have made its appearance in the differentiation 
of castes.°” The restriction of Vedic studies and performs and of sacrifices, 
to a particular caste must be latter day deterioration in the civic life of the 
Aryans. It is not an aspect of Vedic culture. 

The aim of education was that of equipping the student to play 
his part as an honoured citizen. It is only later that the study of the Vedas . 
was made a part of the sacrificial rites with svarga as the goal, or as a part 
of the study of the Vedanta to attain final release. That is how the 
Mimanisa sutras and the Vedanta Sutras interpret the Vedic passage in the 
Taittirtya Upanisad (1.1.1) throws considerable light on the educational 


40 


policy of those times.” After the student has finished his education, the 
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teacher exhorts the disciple who is going back home to “speak the truth” 
and to lead a virtuous life and further advices him as to his duties and 
obligations as a member of the society. In the course of this instruction, 
there is no indication of using what the student has studied either for e 
performance of sacrifices with Svarga as the goal or for the investigation 
into the problem of the Absolute with a view to attaining final release. The 
whole trend of the final instruction is that he should lead an honoured and 
useful life as a citizen. He should marry and continue the line of his 
family; he should give money to his teacher, when he has begun earning, 
He should pay attention to truth and virtue of life. He should ask the wise 
if he has any doubts, and he should try to follow in their footsteps if he has 
any uncertainties regarding conduct."' 

In the period of the AGS, education was given free. King and 
rich men contributed freely to the establishment of the @framas where the 
children received their education. When students left the schools and 
began earning their livelihood, they were expected, but in no way 
compelled, to contribute their share, to the extent to which they were 
capable, for the maintenance of such asramas. A disciplined life and 


devotion to study were all that the teacher expected as the true return for 
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the education they received. After all, the education system of the period 
of AGS period was benevolent and well organized.” 


AGRICULTURE IN THE PERIOD OF THE AGS 


In the AGS period or Vedic period, economical condition of the 
people are mainly related to the Agriculture and cattle rearing which were 
the chief productive occupations in the AGS or Vedic society means the 
GS’s period. In the AGS or Vedic society the cultivation was one of the 
major an important (RV. 11.14.11) occupations of the Vedic Indians; (cf. 
Vkris to plough (RV. 1.23.151; 176.2; X. 34, 13; 117.7; VOL, 20.19; 22.6; 
IV.57.48); Krisivalah (farmer) is differentiated from him where is not so 
(ReV. 11.2.10).° Agni and Indra are lord of Krishti i.e. men of agriculture 
(RV. I. 177.1; VIL. 13.9; 1.59, 5 ; VII. 5.5). The five tribes are called 
Pancha Kristayah (RV. 11.2.10; AV, HI.24.2; XII. 1.42). Prither Vainya is 
credited with the organization of plaoughing (AV. VIII. 10.24) and Asvins 
are spoken of as concerned with the showing of the seed by means of a 
plough (RV.1.117.21), Vratyas took to cultivations. The former was 
usually called Kinasa (RV. IV. 57.8; AV. IV. 11.10).“* The land under the 


plough was called urvara and ksetra. There were carefully regular fields 


42. THCI, pp. 218-219 
43. Ibid, pp. 218-219 
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measured off (RV, I. 110.5; AV. 1.29.3). Manure was used (Sakan, 
Karisa)."° The AV (III. 14, 3, 4; XIX. 31.3) shows that the value of the 
natural manure of animals in the fields was appreciated, Ksetrapati was 
the lord of the field (RV.IV.37.1.2; 1.2; AV. II.85). Irrigation (Khanitra) 
was practiced. Intensive cultivation by means of irrigation (Khanitra) was 
undertaken (RV. VII.49.2; AV.1.6.4; XIX. 2.2). The plough (Langala, Stra) 
was drawn by oxen; teams of six, eight or even twelve were employed 
(AV.VI.91.1). The operation of agriculture consisted of ploughing, 
sowing reaping and thrashing. Sita was the word for the furrowed land 
(RV. [V.56.6.7; AV. XI. 3.12). The ripe grain was cut with a sickle 
(Datra, stni) bound into bundles (parga) and beaten out on the floor of the 
granary (Khala — RV. VIII. 78.10; X. 101. 3; 132.2).“° The grain (Saktu. 
RV.X. 71.12.) was then separated from the straw and refuse either by a 
sieve (titau) or a winnowing (fan — surpa). The winnower was called 
Dhanyakrt. The grain grown was Yava, Vrihi, Upavaka, Mudga, Masa, 
Tila, An, Khalva-Godhima, Nivara, Priyangy, Masura, Syamaka etc. 
Among the fruits Urvaruka, Karkandhu or Badara were frequently 


mentioned. The collection of fruits from trees is mentioned in RV. 


45. AHV, Ch. VIII, pp. 211-212 


46. AHV, pp. 212-13 


141 


111.45:4; 1.8.8; IV. 20.5; AV. XX. 127.4; Yava (barley) was shown in 
winter and it ripened in summer. Rice was sown in the rainy season and it 
ripened in Atumn. So also beans and sesame.’’ There were two harvests 
(sasya). The winter crop was ripened in the month of chaitra.” 

Among the troubles of the farmers mentioned may be made of 
moles, birds and reptiles (upakvasa, Jabhya, patanga) which injured the 
crops, excess of rains and draught. The AV has spells to prevent their 
evils. Ksatriya was a disease contacted by the farmer in his field. 


LAND TENURE 


In the early Vedic times there was a separate system for 
individual honourship of the land (RV.1.110.5) in which the fields were 
carefully measured (RV.I.110.5) and plough (RV. VUI. 91.5). The plough 
land was bounded by grass-land (khila, kilya) and the family lived together 
in which the land was undivided in share.”’ Individual land tenure means 
tenure by a family than by an individual person. Land was a very special 
kind of property, not to be given away. Kings granted villages to their 


favourite nobles. The Yajurvedas refer it as ‘“Gramakani,. The head of the 
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village was “Graman? (RV.X.62.11; 107.5) and the village judge was 
‘Gramavadin’. The king had share in the village. There is no reference to 
land-grant in the ‘Démastutis’.~° 

In addition to that, there are some fruits which are collected by 
the particular man. In short, agriculture is the main earning source for 
stability of eLonony in the AGS or Vedic period. Of course, cattle-rearing 
is a part and parcel of the Agriculture. Because the fields are ploughing by 


the ox.”! 


Not only that, like the agriculture the Godhana is a earning 
source for the family, by keeping cows for milk ~ curd — ghee etc. In 
addition to that, varieties trades are also admitted as a earning source like 
agriculture, but not in quality. The agriculture system and its development 
clearly we find in RV and AV. For the successful and uninjured the Vedic 
persons some times arranged a sacrifice and prayers to the God of 
Agriculture.” 

RELIGION 


We speak about the Vedic period or the AGS period is the same 


period, because the AGS is first GS. of the Rgveda. So, the Vedic period 
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involves in the AGS period. Let us proceed to our topic religion. The 
Vedic Indians including sutras period were very religious people and 
viewed everything from practical point of view.” We know that the Vedic 
hymns are essentially a religious in character and are put to practical use at 
the time of sacrifice. The hymns which are prayers to gods have a definite 
purpose as use in sacrifice. Though the hymns are highly poetical, yet they 
have basis in practical utility. They wae sung on the occasion of sacrifice 
in accompaniment of the sacrificial offerings. The oblations were 
addressed to gods and offered in fire with the expressed intention of 
securing from gods, in return, such favours as long life, property, wealth, 
heroic sons etc Thus principle of give and take was followed very 
scrupulously (RV. VII.15-23, 24; 8.6, 15; 16, 9, 10 etc.). The hymns of the 
Vedas and sutras are the praises of Gods that are personifications of the 
" powers of nature.” 

It is very very difficult task for us to show the whole conception 
of religion in the Vedic period, yet we shall try our level best through our 
limited knowledge to some extent to depict about the religion from the 


collections and references. Our capacity leads us to a marginal knowledge 
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of religion. When the Sutras are prevailing in the Vedic society specially 
Dharma Sutras and other Grhya Sutras, the general people obey the 
religion as the future peace of life. The Aryans had a firm faith in future 
life, death, they thought, ends only what had beginning here in this world. 
Their philosophy of religion perhaps there is in a man part that was not 
born and hence can not die.”° 

Astadhyayi furnishes the details about the religious life of the 
people, throwing light on the gods and goddesses worshipped, the new cult 
of bhakti or devotion to deities, worship of images, performance of yanjas 
and institution of images, performance of yanjas and institution of ascetics. 
His reference to the Bhakti Cult of Vasudev and to Maskari Parivrajaka, a 
name of Makhali Ghosala, the founder of the Ajivika order, is of historical 
interest. Maskari was a determinist (Niyativadirl) who ascribed every 
cause to fate or destiny and ruled out the element of human action or 
effort. Panini refers to the followers of this school as Daistikas (1V.4.60). 
Other two kinds of philosophic beliefs mentioned by him the astika 
philosophers corresponds to those whom the Buddhist books call the 


issrakarna vadins or the thesis, who held that everything in the universe 
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originated from the supreme being.’ In the Hinduism there are two folds 
of faiths, one is Astikavada and other is Nastikavada. Their motos are two 
fold. Whatsoever, both are belonged to our Dharma or religion? In 
addition to that, India of Vedic Kalpa Siitras Apastamba quotes certain 
slokas which are probably from the Upanisads about the supreme one of 
the religion. Apastamba quotes as “All living beings are his abode; He 
dwells in their hearts; He is immortal and free from sin; and those who 
realize the immovable dwelling in the movable body become immortal,” 
“of all the beings He is eternal, wise, immortal, unchangeable; He is free 
from limbs, sound (subtle) body, and touch. He is supreme and pure; He is 
the whole universe and final goal; He dwells in the middle of the body as 
the vishuvat day is the middle of the sacrificial year; and He is indeed 
accessible to all like a town with many streets.”°® 

Besides worshipping the gods and goddesses like Indra, Agni, 
Prajapati etc. and goddess Sachi, Usa, Saraswati, Laksmi, Manasa, Kali 
etc. the Vedic people were.not satisfied afler worshipping varieties images 
of gods and goddess. At the end the Vedic people takes the help of 


Aranyakas and Upanisads, ultimately the people of the Vedic or in the 
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AGS period takes the help of Supreme one — God or Almighty one. The 


religion in the AGS or Vedic period is like the cited above system.” 
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CHAPTER V 


CONCLUSION 


The Grhya Sutras are based upon particular mundane 
motivations and might and as such they are said to belong to the sphere of 
desire. Frankly speaking, all Vedic rituals are performed out of motivation 
to promote the human aims. According to Manu, here in this earth, there is 
no ritual whatsoever performed by anybody without a purpose. Anything 
that is performed is performed by the urge on desire. The Grhya Sutra are 
not different from the views of Manu. 

We should offer oblations of duly cooked food to both, the day 
walking and the night walking beings, should be removed of householders 
by performing the sacrifices, rituals and other rites. Again we have to go 
through’ the chapter of the AGS summarizing the subject matter. Of 
course, we have already written 'in the first chapter about this. 

The first chapter of the proposed dissertation deals with the 
Asvaldyana Grhyasutra describing the sacrifices observed by the 
householders in their daily life and ending with offering of ghee mixed 
with honey. We have also discussed in detail the AGS and the 


commentators on the AGS. 
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In the second chapter of the AGS, an attempt is made to deal 
with the Satnska¥as, relation of the AGS with other Grhyasutras and the 
Silva-siitras. Moreover, Grhya rituals in the AGS are also discussed in 
this chapter of the present thesis. 

Chapter three is devoted to a study on the society as revealed in 
the Asvalayana Grhyasiitra. In which we find the deatwicane of the 
society, and the status of the people, gradation of the person according to 
their division of works , 

And the last chapter of the present thesis is based on the four 
Adhyaya of the AGS. The first Kandika or Kanda begins with Resort to 
the Forest for curing disease, returning to ie tome after recovery. The 
second Kandikd contain funeral procession. The third and fourth Kaydika 
contains cremation and days of mourning and thus it includes may aspects. 

We clearly know the aims and objects of the Grhya Sitras and 
also know our topic of AGS as well. To conclude, the AGS and other 
Grhya Sutras — differences and similarities — it will be difficult to 
elaborate the matters with our limited knowledge to show the subject 
matters so far our knowledge is concerned. In conclusion, we can say that 
in the maximum ceremonies and rituals, daily works are similar to those of 
in the other Grhya works as found in the AGS as the Sutra literature was 


not written in the same period of time, specially at the time Rgveda, 
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Samveda, Sukla & Krsna Yajurveda and the Atharvaveda. The AGS is the 
1“ Grhya Siitra of the Rgveda after Braihmana period. So, the other Grhya 
Sutras differed in some cases. Specially, in the ‘Siillagava sacrifice’, the 
spit-ox was killed in this sacrifice (SGS and Ka. GS also) and offered flesh 
and bloods in the Agneya sacrifice with the mantras in various forms for 
satisfying Rudra. But, the later Grhya-Sutra show that the spit-ox should 
be sacrificed and offered the ox as ‘wsarga’ for the satisfaction of Rudra by 
not killing it. 

Let us proceed to observe the Grhya-Sutras of the four Vedas 
and their periods. If ae see the chronological period we find that the 
Reveda is the first Veda which has the Grhya-Sutras viz, The Asvalayana, 
SGnkhayana and the Kausitaki Grhya-Sitra. 

The Yajurveda has two fold divisions. One is Sukla Yajurveda 
and the other is Krsna Yajurveda. The Grhya-Sutra belonging to the Sukla 
Yajurveda is the Paraskara G.S., the Vaijavapa G.S. And the Gig Siva 
belonging to the Krsna Yajurveda are the Bodhayana G.S., the Bhardwaja 
G.S., the Apastamba G.S., the Hiranya Kesi G.S., the Vaikhanasa G.S., the 
Kathaka G.S., and the Varaha G.S. Atharvaveda has only the Kausika 
Sutras. 

From the above, we find that every Veda has its own GSs with 


its own Sakhg. But it is true that all Grhya-Sutras of the four Vedas were 
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not written at a time. There are the differences of the writing periods and 
differences in some cases are true. But, as the Grhya-Sutras dwell upon a 
common theme i.e., the Grhya rituals, a sort of loose and general 
agreement between themes is quite natural. A close scrutiny of the 
contents of the GSs will, however, lead us to the conclusion that the 
differences amongst the Grhya-Sutras are, in fact, numerous than those 
which would appear to us at the first sight. 

Besides common tradition, the borrowing by one Grhya-Siutra to 
another may also lead to agreements in some cases. It is true that the 
differences amongst the Grhya-Sutras are mainly due to the differences of 
traditions prevalent in the Vedic Sakhds. Differences amongst the 
traditions of various Vedic Sakhas may well owe teir existence to 
variations in local customs. In certain cases, the differences amongst the 
Grhya-Sutras are, in fact, so wide that a number of ceremonies described 
in a particular Grhya-Sutra or in a group of Grhya-Sutras are closely allied 
to one another are unknown to the other Grhya-Sutras. 

Moreover, the periodic differences, differences of Veda’s 
Sakhais, unknowingness of the Grhya-Sitras for their wideness, the 
differences prevailed, but in case of traditions, rituals, sacrifices and other 


ceremonies of the Grhya-Sutras have similarities. Only, the first AGS of 
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the Reveda is an especially identified for the human society as a single one 


and as a first path in the firmament of the Grhya-Sutras. 
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